romans two

2:1 Therefore you have no excuse, everyone of you who passes judgment, for in that which you judge another, you condemn yourself; for you who judge practice the same things.  {dio, (ch) inferential, but from what point?--avnapolo,ghtoj (a--nm-s) 2X, pred.adjective, without excuse--eivmi, (vipa--2s) you are--w= a;nqrwpoj (n-vm-s) vocative, O man--pa/j (a--vm-s) everyone--o` kri,nw (vppavm2s) the one evaluating, judging--ga,r (cs) explanatory, for, because—evn (pd) in--o[j (aprdn-s) which, that which --kri,nw (vipa--2s) you judge, are judging--o` e[teroj (ap-am-s) lit. the another, another person-- seautou/ (npam2s) yourself--katakri,nw (vipa--2s) lit. to judge down, to condemn, to declare guilty-- ga,r (cs) explanatory—to, auvto,j (ap-an-p) the same things--pra,ssw (vipa--2s) you are practicing--o` kri,nw (vppanm2s) the one judging, you who judge}

2:2 Now we know that the judgment of God rightly (is according to the standard of truth) falls upon those who practice such things.  {de, (cc) now, not and--oi=da (vira--1p) we know--o[ti (ch) introduces content—to, kri,ma (n-nn-s) mostly used for the action of a judge, the legal decision he renders--o` qeo,j (n-gm-s) subjective genitive--eivmi, (vipa--3s) is, keeps on being--kata, (pa) according--avlh,qeia  (n-af-s) truth, that which is true, right, correct--evpi, (pa) upon--o` pra,ssw (vppaam-p) the ones practicing—to, toiou/toj (apdan-p) these types of things}
Exposition vs. 1-2

1. Scholars have been somewhat divided as to whom Paul is actually addressing in this section; some see the initial target as self-righteous Gentile moralizers, while others see Paul’s primary target as the moralizing Jew.
2. There is little doubt that this section is connected to what has just been stated, as seen in the use of the inferential conjunction dio, (dio—wherefore, therefore).
3. While there is certainly a connection with what has proceeded, it is clear that the emphasis and focus has changed in that the third person plural (they, them) was used throughout chapter 1 and chapter 2 consistently uses the second person singular (you).
4. There are very good reasons for concluding that Paul does have the moralizing Jew in mind from the beginning of this chapter but that he gradually approaches his indictment with some caution and reserve.

a. The first and perhaps the most important reason is that Paul specifically identifies the Jew in verse 17, and does so with no discernable change of subject; in that verse, he uses the second person singular pronoun for emphasis, which he uses throughout this section.

b. The second is that the Jews had a known propensity to judge and belittle the Gentiles for their religious and moral failures.

c. The use of the first person plural in verse 2 (we know) serves to link Paul with another group, and it would be highly unlikely for him to associate himself with the Gentiles he has just described and denounced in such graphic terms.

d. Further, there is no place in Paul’s writings in which he identifies himself with any of the Gentile moralists.

5. Thus, while Paul begins with a very general statement that may be equally applied to any moralist (Jewish or Gentile), he is laying the groundwork for his specific charge against the Jews.

6. The fact that he begins so generally was likely designed to keep the attention of the audience and to gain the approval of the very Jews he was going to indict; they would have instinctively agreed with Paul respecting his moral condemnation of the Gentile cultures.

7. It is also evident that Paul employs the literary device known as the diatribe in this part of Romans, which is a rhetorical tool used by ancient writers and is also found in various places in the New Testament.

8. This device allows the writer to introduce an imaginary student or opponent and address the presumption, inconsistency, or errors of that opponent.

9. A few things are characteristic of this style; they include personally addressing the opponent (use of the vocative case, Rom 2:1,3), frequently asking questions (Rom. 2:3,4), and emphatically rejecting possible objections to the writer’s line of argument.  Rom. 3:4,6,31

10. The initial conjunction dio, (dio—therefore) has created no small problem, since many have not figured out what inference Paul is making.
a. Since that is the case, some want to rob the word of its inferential force and have it refer to what follows; however, any study of the word will demonstrate that it draws a conclusion from what precedes.  Rom. 1:24, 13:5

b. Others want to connect it with what immediately precedes in verse 32 of the previous chapter, suggesting that the sin of the moralizer is even more inexcusable because they condemn it rather than applaud it.
c. Some simply state that it refers to the entire context of Romans 1:18-32 as a whole, but offer no real explanation as to what inference is made.
11. A study of the matter in the Greek is helpful, since Paul used the very same inferential conjunction in chapter 1 to introduce the logical reason God gave them over.  Rom. 1:24

12. There, the inference is surely based on what preceded in verses 20-23; in fact, the same adjective avnapolo,ghtoj (anapologetos—without excuse) is used in chapter 1 that is used in chapter 2.  Rom. 1:20, 2:1
13. In chapter 1, the argument centered around the matter of the revelation of the knowledge of God, the rejection of that revelation, and the moral condemnation that came on those who rejected.
14. That is precisely Paul’s point here respecting the Jews; they had been given specific revelation (not only general revelation as the Gentiles had), had distorted that revelation into a legalistic system of works, and rejected the ultimate special revelation of Jesus Christ.
15. Just as the unrighteous Gentile was without excuse for his rejection of God’s plan, even so the self-righteous Jew will find that he is equally without excuse.
16. Although the subjects have changed (they, them in chapter 1 to you singular in chapter 2), it is clear that Paul is still dealing with the world of unbelievers, which runs the gamut from lascivious idol worshipers to legalistic moralizers.

17. The subject now shifts to the unbelieving Jew, the man who judges, which is broad enough to include anyone and everyone that is involved in evaluating and criticizing the behaviors of others.

18. The verb kri,nw (krino—judge) first means to distinguish between two things, to separate things, and comes to mean to prefer one thing to another.  Lk. 7:43
19. However, it is often used in contexts (like this verse) that denote an unfavorable judgment on another, the act of criticizing, finding fault, and condemning him.  Matt. 7:1-5
20. The reasons that one cannot provide a defense for judging is that he assumes the prerogative of God, claims to have all the facts, can read internal motives, manifests an overreaching arrogance, and presumes that he has the perfect standard by which others should be judged.

21. Paul is somewhat vague in that he does not identify a specific area of criticism, but simply uses the generic phrase in that which; this would include any matter about which the Jew might criticize his Gentile counterpart.

22. Paul explicitly declares that when one engages in judging another person, it is evidence that he is guilty of the same type of behavior.

23. This tendency to criticize others for things in which one engages is not a new feature among fallen men; the willingness to criticize in others the same behaviors of which one is guilty is known psychologically as projection.
24. This behavior is readily discernable among those that are negative; they often impute the same motives to others that they themselves internally harbor.

25. Another problem with the matter of judging others is that it distracts the one judging from effectively considering and evaluating his own shortcomings.
26. Paul now moves on to explain that when a person engages in this type of activity he is inevitably passing an unfavorable judgment on himself.

27. He shifts from the verb kri,nw (krino—to evaluate, to judge) to the intensive form katakri,nw (katakrino), which means to pass a verdict of guilt or to pronounce a sentence of condemnation; when one criticizes others, he inevitably condemns himself!  IISam. 12:1-14
28. The last part of verse1 has troubled some interpreters since they suggest that Jewish or Gentile moralizers would have tended to avoid the types of behavior listed in the last part of Romans 1.
29. However, there are a few very good reasons that suggest that Paul’s words are entirely accurate.
a. Minear suggests that Paul reaches back to the matter of failing to glorify God and making false claims to wisdom are the sins in view.

b. Some have suggested that the Greek term ta. auvta. (ta auta—the same things) looks to the immediate list, and state that pride, arrogance, gossip, slander, and a lack of affection were just as common in the Jewish world as in the Gentile world.
c. Jesus made it plain that the Jews were guilty of violating the Mosaic Law since they focused primarily on external compliance, while profusely sinning in the mental attitude.  Matt. 23:23-31
d. Additionally, one should recognize that there are multiple ways of breaking an individual prohibition like “do not steal”.
30. Paul uses the present indicative of the verb pra,ssw (prasso—to do, to practice), which suggests that the Jewish moralizers were not just marginally guilty but guilty of engaging in their sins on an ongoing basis. 

31. Thus, while there were some differences in the moral status of the Jews as compared to the pagan nations around them, the rest of this chapter will demonstrate that the difference was only relative at best.

32. This is the problem that all mankind faces; their level of righteousness is relative to whatever standard they use to measure; no man can attain to the perfect standard of righteousness that God demands.

33. Thus, the indictment of Gentiles (and now beginning for the Jews) forms the very real reason why a righteousness from God is so important.  Rom. 1:17

34. With the beginning of verse 2 Paul shifts gears somewhat, which is first indicated by his use of the mild adversative conjunction de, (de—but, now).
35. He also disarms his readers somewhat as he takes a position that indicates that his “imaginary opponent” and he share some common theological ground.
36. The plural verb oi=da (oida—we know) introduces a general statement that Paul assumes will be accepted by the one reading it.
37. Again, it is evident that Paul is approaching his condemnation of the Jews in a manner that is designed to disarm his moralizing opponent.
38. The content of their shared knowledge is introduced by the conjunction o[ti (hoti—that), which is very common with verbs of perception like, seeing, thinking, knowing, etc.
39. The phrase the judgment of God is to be understood as follows:

a. The genitive of qeo,j (theos—God) is subjective; God is the one doing the judging.

b. The noun kri,ma (krima—judgment) refers to the verdict of a judge, and should be understood to mean condemnation in this context.
40. The verb eivmi, (eimi—to be, is) is used to connect the subject clause the judgment of God with the object clause those who practice such things.
41. The present tense of the verb may be classified in a couple of ways, but the idea is gnomic; the condemnation of God is on these types of people both at all times and in all places.
42. Paul again uses the Greek verb pra,ssw (prasso) to denote the fact that these people are busy with such things, they continue to practice them.
43. The demonstrative adjective toiou/toj (toioutos) somewhat broadens the scope of Paul’s claim, since it means the same kind or types of vices; he had used the more exact phrase the same things in verse 1.
44. The adverb rightly in the New American Standard actually represents the prepositional phrase kata. avlh,qeian (kata aletheian—according to the standard of truth).  Jn. 8:16
45. The noun avlh,qeia (aletheia—truth) denotes that which is real, accurate, valid, or dependable; it denotes what is true as opposed to what is feigned, false, erroneous, mythological, or unrighteous.
46. This brings up an important point that was generally true of the Jews; they did not debate the fact or reality of God’s judgment, but they had a significant problem with the idea of it being impartial.
47. The Jews tended to believe that their racial, national, and theological heritages would somehow grant them immunity from the more serious aspects of God’s judgment.  
a. They fully believed that racial descent from Abraham and the ritual of circumcision provided them certain exemptions from God’s wrath.  Matt. 3:9-10

b. They knew that they were the only nation that God had selected from all the nations on the planet, which further solidified their feeling of national superiority.  Ex. 19:5-6; IISam. 7:23; Jer. 31:36
c. The fact that they were the only group that was entrusted with the oracles of God set them even further apart from others that were not so blessed.  Rom. 3:2
48. Since Paul is keenly aware of the Jewish moral sensibility (he had been a Pharisee after all), it is this defense that he will logically and systematically destroy.

2:3 But do you suppose this, O man, when you pass judgment on those who practice such things and do the same yourself, that you will escape the judgment of God?  {de, (cc) but, now--logi,zomai (vipn--2s) lit. a math or accounting term; to give attention to something, think about it, come to the conclusion, be of the opinion--ou-toj (apdan-s) this, defined by hoti clause that follows--w= a;nqrwpoj      (n-vm-s) O man--o` kri,nw (vppavm2s) the one judging--o` pra,ssw (vppaam-p) the ones practicing—to, toiou/toj (apdan-p) such types of things--kai, (cc)--poie,w (vppavm2s) doing, onging action--auvto,j (npan3p) them, the things mentioned--o[ti (abr) introduces content of logizomai, defines houtos--su, (npn-2s) you yourself, emphatic--evkfeu,gw (vifd--2s) 8X, to avoid or escape from something—to, kri,ma (n-an-s) the act of a judge, judgment--o` qeo,j (n-gm-s) subjective genitive, the judgment God renders}

2:4 Or do you despise the riches of His kindness and His tolerance and His patience, by refusing to recognize that the kindness of God leads you to repentance?  {h; (cc) or, disjunctive, introduces the second part of his question--katafrone,w (vipa--2s) 9X, lit. to think down, to scorn, despise, treat with contempt--o` plou/toj (n-gm-s) wealth, abundance--h` crhsto,thj (n-gf-s) 10X, usefulness, helpfulness, kindness; genitive in place of accusative, this is the direct object of kataphroneo--auvto,j (npgm3s) ablative of source--kai, (cc) and--h` avnoch, (n-gf-s) 2X, lit. a holding back, a delaying, truce, tolerance--kai, (cc)--h` makroqumi,a (n-gf-s) lit. long to anger, slow to retaliate, patience with people--avgnoe,w (vppanm2s)  to be uninformed, to be ignorant, to not know; by means of not knowing--o[ti (cc) introduces content—to, crhsto,j (ap-nn-s) kindness--o` qeo,j (n-gm-s) ablative of source--a;gw (vipa--3s) to bring along, to lead--su, (npa-2s) you—eivj (pa) into--meta,noia (n-af-s) lit. to have another mind, to change the mind} 

Exposition vs. 3-4

1. Verse 3 is closely connected with the first two in this chapter, and its language simply applies the principle of verse 2 to the person Paul first addressed in verse 1.

2. The verb translated as suppose is logi,zomai (logizomai), which was first a mathematical term that meant to count or number; it was also used as an accounting term for keeping an objective record of one’s finances.

3. It has a basic meaning of thinking according to the rule of logic; it comes to mean to have a reasonable estimate or a considered opinion based on giving careful thought to a matter.

4. The fact that Paul is now again on the offensive is seen in the use of the interjection w= (Rom 2:3 GNM) w= (O) and the vocative case of a;nqrwpoj (anthropos—O man).

5. The actual sentence moves from the demonstrative adjective ou-toj (houtos—this) to the conjunction o[ti (hoti—that), which occurs near the end of the verse.

6. In the meantime, Paul accurately identifies the type of person he has in view with the appositional description of the man as the one judging those practicing such things and doing the same things.
a. Paul uses an articular present participle to indicate that the man in view is engaging in judging others in an ongoing fashion.

b. The ones practicing such things is an immediate reference to the person in view at the end of verse 2.

c. Paul continues to describe the man in view with another present participle of the verb poie,w (poieo—to make, to do; doing) to indicate that his opponent habitually does these same things.

d. Both participles are governed by a singular definite article, which indicates that the man who is constantly judging is also consistently doing the same things he judges in others.

7. The conjunction o[ti (hoti—that) now introduces the first part of Paul’s two-part question; the second part of the question will be found in the verse that follows and is introduced by the conjunction h' (e—or).

8. He uses the pronoun su, (su—you), placing it before the verb evkfeu,gw (ekpheugo—escape) in order to place the emphasis on the man in view; the force of this is Do you really think that you are some kind of special case?
9. Paul interrogates his opponent by asking him if he really thinks it is reasonable for him to conclude (since we know that God judges sinful activity from verse 2) that he is somehow exempt from the judgment of God.

10. At this point, it begins to become more apparent that Paul has the Jewish moralist specifically in view; the force of this is you, above all others…
11. However, this very thought process was characteristic of the Jews as a whole; the intertestamental Jewish writing The Psalms of Solomon reveals just such an attitude.  Ps. Sol. 15:4-10

“The flame of fire and the wrath against the unrighteous shall not touch him, When it goeth forth from the face of the Lord against sinners, To destroy all the substance of sinners, For the mark of God is upon the righteous that they may be saved.  Famine and sword and pestilence (shall be) far from the righteous,  For they shall flee away from the pious as men pursued in war; but they shall pursue sinners and overtake (them), And they that do lawlessness shall not escape the judgement of God; as by enemies experienced (in war) shall they be overtaken, for the mark of destruction is upon their forehead.  And the inheritance of sinners is destruction and darkness, and their iniquities shall pursue them unto Sheol beneath.  

12. In fact, the language of Romans 2:3 is so strikingly similar to the language of Psalm of Solomon 15:8 that Paul must have had this as his background; this is something that would not have been lost on his Jewish readers.

13. The idea behind the verb evkfeu,gw (ekpheugo—to escape) is not one of acquittal when facing the judgment, but exemption from judgment altogether.

14. The Jews manifested this type of thinking as seen in the apocryphal book The Wisdom of Solomon, which is seen in the statement that “Even if we sin, we are yours”.  Wisdom 15:2

15. It should be understood that the judgment of God does not refer to the ultimate eschatological judgment but to verdict of guilt that comes on those that engage in the types of behaviors Paul has enumerated.

16. Paul now continues the second part of his question, which is not to be viewed as an alternative, but as a way of highlighting and emphasizing the point made in the first part of the question.

17. The Jewish assumption that he was somehow exempt from God’s righteous and truthful judgment essentially amounts to contempt for the very generosity of God.

18. That is seen in the verb katafrone,w (kataphroneo), which literally means to think down; it means to consider something and deem it not to be important enough to be an object of one’s concern.

19. It has the idea of thinking that something is of little value, and then treating it in such a manner; it means to treat with contempt, to disregard, or to despise.

20. This verb, like many verbs of perception, takes the genitive case as the object; in this instance, it is followed by three direct objects, all of which are said to come from God Himself.

a. The first is found in the noun crhsto,thj (chrestotes—kindness), which denotes the quality of being helpful or beneficial; it is opposite the term avpotomi,a (apotomia—severity) and has the idea of generous kindness.

b. The second term is avnoch, (anoche—tolerance), which first meant a state of rest from something, or relief from that which was difficult or disagreeable; it came to denote the act of holding back, the act–of being tolerant of someone.

c. The third noun is makroqumi,a (makrothumia—patience), which literally means long to anger; it refers to one that remains calm or tranquil in the face of provocation, forbearing, or patient with people.

21. The first term is the most general, denoting the benevolent actions of one expressing His good will and/or kindness.

22. The second denotes the temporary restraint God exercises before He executes what His righteousness demands on the sinner; the emphasis of that term is the transient nature, which will pass away unless conditions change.  Isa. 48:9

23. The third deals with the active restraint of God, who has the power to act against those that anger Him, but restrains the use of that power. 

24. The difference between the two would seem to be that the internal quality of patience results in the overt restraint God exercises toward those who displease Him.

25. While there is a singular usage of the pronoun auvto,j (autos—His), the reader should understand that it governs the three nouns above; all these qualities are God’s.

26. The noun plou/toj (ploutos—riches, wealth, abundance) is also only used once, but likewise governs the three qualities of kindness, tolerance, and patience.
27. That term first denoted the idea of material prosperity, wealth, or riches; it came to be used of that which was plentiful, that which exists in great quantity.

28. While some have suggested that the term be translated as infinite, that is not only not the meaning of the term, it wrongly suggests that these qualities are exercised forever, no matter what; however the second term tolerance refutes that, since it only deals with a temporary state or action.

29. While the first part of the question in verse 3 demands a no answer, the second part of the question in verse 4 demands an answer in the affirmative; the Jews have historically despised the very goodness and patience God had extended to them.

30. The final phrase is introduced by the participle avgnoe,w (agnoeo—not knowing, understanding, or recognizing), which in some way clarifies or expands the thought of the main verb katafrone,w (kataphroneo—think lightly, despise).

31. The participle may be classified as causal (because you do not know) or means (by refusing to recognize), and is followed by the conjunction o[ti (hoti—that), which introduces what they should have known.

32. Paul makes it plain that the reason God demonstrates repeated kindness toward the human race was not to excuse or stimulate sinning, rather it was designed to rouse men to a change of mind.

33. This statement was also very consistent with the apocryphal and intertestamental literature, which Paul certainly reflects in this section.

a. But you have mercy on all; for you can do all things, and wink at the sins of men, because they should amend (their ways).  Wisdom of Solomon 11:23

b. But executing your judgments upon them by little and little, you gave them a place for repentance.  Wisdom 12:10a

34. Thus, it was a relatively well-known principle that God was good to mankind, and that goodness and mercy was designed to encourage men to orient to His plan.

35. The way Paul phrases this makes it clear that this is another indictment on the moralizing Jew; it is not that he could not have recognized this truth, it is that he was unwilling to recognize it and apply it to his situation.

36. Again, the irony of the negative person is that he refuses to apply the very principles to himself that he is so willing to apply to others.

37. The final verb in verse 4 is a;gw (ago—to move one from one place to another, to lead), which should be understood as having conative force.

38. The conative use of the present tense indicates that the subject is wanting to do something, or even attempting to do something, but not necessarily succeeding.

39. Therefore, although God’s purpose in extending kindness and patience to humanity is to move them to orient to Him, whether or not a man changes his mind is contingent upon his volition (one can resist being led), and not on God’s goodness.

40. The expressed purpose for God’s kindness is seen in the prepositional phrase eivj meta,noia,n (eis metanoian—to, into repentance); again, the goal of God’s goodness was (in context) to get the moralizing Jew to change His mind with respect to God’s plan.

41. For the Jews, this involved a rejection of their racial, national, and religious heritage, on which they essentially based their hope for eternal salvation.

42. The fact that one was an Israeli, a genetic descendant of Abraham, and that one that practiced all the particulars of Judaism did not make him a believer, and did not gain him favor with God.  Matt. 19:16-20

43. As Paul makes very plain with the final direct object you, the person he is addressing is the one God is attempting to lead to the change of mind.

2:5 But in accordance with your stubbornness and unrepentant heart you are storing up wrath for yourself in the day of wrath and revelation of the righteous judgment of God,  {de, (ch) now, but--kata, (pa) according to a standard--h` sklhro,thj (n-af-s) 1X, lit. hardness, stubbornness--su, (npg-2s) possession--kai, (cc)--avmetano,htoj (a--af-s) 1X, lit. not changing the mind, unrepentant, obstinante-- kardi,a (n-af-s) heart--qhsauri,zw (vipa--2s) 8X, to keep something safe by storing it, to save up, store up--seautou/ (npdm2s) for yourself; dative of disadvantage--ovrgh, (n-af-s) anger, wrath, settled displeasure—evn (pd) in--h`me,ra (n-df-s) day--ovrgh, (n-gf-s) descriptive, characterized by wrath--kai, (cc) ascensive, even--avpoka,luyij (n-gf-s) lit. to uncover, to make known, reveal, revelation--dikaiokrisi,a (n-gf-s) 1X, the quality or action of a righteous judge, righteous judgment, just verdict; objective genitive--o` qeo,j (n-gm-s) of God; subjective genitive}

Exposition vs. 5

1. Paul introduces verse 5 with the mild adversative conjunction de, (de—but) to contrast the intended result of God’s kindness (a change of thinking) with the actual result that is produced in the moralizing Jew.

2. One fundamental mistake that many people make is to presume that because God does not immediately judge sin that He will withhold His righteous judgment forever.

3. One of the fundamental precepts of the gospel is that of the Day of Judgment; while other revelation expands the understanding of the timing and nature of God’s judgments, the clear revelation is that there is a Day of Judgment.  Matt. 10:15, 11:22, 12:36; Acts 17:31; IIPet. 2:9, 3:7

4. Paul refers to that day here as the day of wrath, which is semi-technical language used to describe the eschatological wrath of God, which will come on mankind at the end of human history.  Prov. 11:4; Zeph. 1:15-18; Rev. 6:16-17

5. That day is further described by Paul as the day of the revelation of the righteous judgment of God; this is the third time Paul has mentioned the judgment of God in four verses, indicating that it is the focus of his line of thinking.  Rom. 2:2,3,5

6. He has already stated that this judgment is in accordance with the matter of truth (Rom. 2:2), it is inescapable (Rom. 2:3), and now is declared to be according to the standards of righteousness and justice.  Ps. 9:8, 96:13, 98:9

7. The use of the noun avpoka,luyij (apokalupsis—revelation) indicates that the matter of God’s wrath has not been fully manifested, in spite of the fact that it is being revealed from Heaven currently.

8. The execution of various judgments, catastrophes, and even abandoning people to their depraved minds does not reveal the full nature and extent of God’s wrath.

9. The day of God’s wrath is unique and not to be confused with temporal judgments that proceed from His settled opposition to every kind of ungodly and unrighteous action.  

10. During the present age, there are examples of historical, temporal wrath against those that engage in their ungodly and unrighteous behavior, but there are also examples of tolerance and patience toward those that aggravate the wrath of God.

11. In that regard, Solomon noted in the book of Ecclesiastes that there are certain inequities that the believer cannot fully explain but has to accept as being part of God’s directive or permissive will.  
Eccles. 3:16-17, 4:1, 5:8,13-14, 7:15, 8:11-14, 10:5-7

12. The wrath of God is not only currently being revealed from Heaven it is the condition under which all unbelievers currently reside; further, it is their destiny.  Jn. 3:36; Eph. 2:3

13. However, the believer is promised exemption from that day of the wrath of God by virtue of His position in Christ.  Rom. 5:9; IThess. 5:9; Rev. 3:10
14. This should not be taken to mean that believers will not experience the righteous judgment of God, since that will occur at the Bema Seat.  IICor. 5:10

15. However, believers should understand that the judgment they will face is not to be characterized by wrath but rather by reward.  ICor. 3:8,13-15; IIJn. 1:8; Rev. 11:18

16. The revelation of God’s wrath on the moralizer, who presumed to judge others for their failures but never addressed his own, is consistent with the standard of his failure.

17. The term translated because in the New American Standard is actually the preposition kata, (kata), which has the idea of according to a standard.
18. Thus, the standard, the level and severity of the judgment on that day will be in complete conformity with the degree of stubbornness and hardness of heart the moralizer has manifested during his lifetime.

19. The basis for his condemnation is his stubbornness; the Greek noun sklhro,thj (sklerotes) literally refers to things that are hard or impenetrable; it is used figuratively for one who manifests a stubborn or obstinate demeanor.

20. The kindness of God mentioned in the previous verse was designed to make the one receiving it amenable (pliable, responsive) to God and respond in kind.

21. Rather, the Jews have historically responded by manifesting an obstinate refusal to acknowledge God in truth and orient to the particulars of His plan.  Isa. 48:1

22. This family of words is found in the LXX and is applied regularly to Israel, who manifested repeated examples of their hard hearts and stiff (hard) necks.  Deut. 10:16, 31:27; Judges 2:19; Ps. 95:7-11; Isa. 48:4; Jer. 4:4, 7:26

23. The New American Standard does not reflect it but the noun sklhro,thj (sklerotes—hardness) is actually a plural, which points to repeated actions.

24. While the first term denotes the repeated historical obstinance of the self-righteous Jew, the second term deals with the inner reality that characterized him.

25. The heart is viewed as the seat of all life and activity, which includes such things as volition, the thought processes, emotional responses, and the function of the conscience.

26. In this case, the inner reality for the moralizing Jew was that of a refusal to reconsider his position and come to the change of mind that was necessary in order to orient to the plan of God.

27. The first term deals with the fact that he was actually insensitive to the various forms of divine favor God had provided; the second phrase points to the change of mind that God’s blessings should have brought.

28. Because of these two factors, the moralizer was engaged in storing up increments of wrath for the coming day of judgment.

29. The Greek verb qhsauri,zw (thesaurizo) means to put something aside, to lay it up, to store it up so as to have it in reserve for future use.

30. The idea of storing things up for the future was one that was understood among the Jews; normally though one would store up something that was deemed to be of value, something that would be useful for the future.  Prov. 2:7, 13:22; Zech. 9:3; Matt. 6:20; ICor. 16:2

31. It is clearly used with a sense of irony in Romans; the person in view is not laying up something valuable for the future, but is depositing units of wrath into his eschatological savings account.

32. As is seen in other places in the Bible, the matter of culpability bears great weight when one considers the judgment of God.  Lk. 10:8-16

33. To the degree that one experiences the blessing, kindness, goodness, and patience of God, to that degree he is expected to respond to those blessings and demonstrate the willingness to orient to God’s plan..

34. At the great white throne, all unbelievers will be judged on two accounts; the first is that their names are not found in the book of life, which indicates that they perpetuated spiritual death beyond the grave.  Rev. 20:12

35. The first fact secures their place in the lake of fire; the second judgment is for their deeds, which refers to their human works of righteousness, which will determine their level of suffering in the lake of fire.

36. Since unbelievers cannot be judged for their sins (Jesus Christ has paid that penalty for everyone), they will be judged for their actions, with all matters such as culpability, mental attitude understanding, conscience, and other factors taken into consideration.

37. As will continue to be documented in the paragraph that the next verse introduces, that judgment will be universal, impartial, according to truth, and fully reflecting what is righteous and just.

2:6 who WILL RENDER TO EACH PERSON ACCORDING TO HIS DEEDS:  {o[j (aprnm-s) who, God--avpodi,dwmi (vifa--3s) to give back, to return, used in both good and bad contexts--e[kastoj (ap-dm-s) indirect object--kata, (pa) according to—to, e;rgon (n-an-p) works, deeds--auvto,j (npgm3s) the deeds you have produced}

2:7 to those who by perseverance in doing good seek for glory and honor and immortality, eternal life;  {me,n (cs) thought completed by de in verse 8; on the one hand--o` zhte,w (vppadm-p) dative from hekastos of previous verse; to the ones seeking--do,xa (n-af-s) direct object of seeking; glory--kai, (cc)-- timh, (n-af-s) honor, respect--kai, (cc)--avfqarsi,a (n-af-s) that which is not subject to decay, incorruptible, immortality--kata, (pa) according to a standard--u`pomonh, (n-af-s) patience, endurance--e;rgon (n-gn-s) a work, a deed--avgaqo,j (a--gn-s) moral good--zwh, (n-af-s) life--aivw,nioj (a--af-s) object of verb apodidomi from verse 6}

2:8 but to those who are selfishly ambitious and do not obey the truth, but obey unrighteousness, wrath and indignation.  {de, (ch) but, on the other hand--o` (ddmp+) to those—evk (pg)--evriqei,a (n-gf-s) 7X, self-seeking, selfish ambition; ablative of source--kai, (cc) adjunctive, also--avpeiqe,w (vppadm-p) lit. one who will not be persuaded, refusing to believe, disobedient--h` avlh,qeia (n-df-s) with respect to the truth--de, (ch) but--pei,qw (vpppdm-p) to appeal to someone, to persuade or convince him, being convinced, obeying--h` avdiki,a (n-df-s) the aforementioned unrighteousness—supply will be--ovrgh, (n-nf-s) wrath, settled displeasure--kai, (cc)--qumo,j (n-nm-s) anger, indignation, rage, an outburst of anger}

Exposition vs. 6-8

1. Verse 6 introduces the next section, which runs through verse 11; however, it is clear that verse six continues the thought of God’s judgment from verse 5.

2. The section is arranged in a chiasmus (an inverted repetition used for clarification or emphasis) as follows:

A. God will judge according to each person’s deeds.  vs. 6

B. Those that do good will be rewarded.  vs. 7

C. Those that do evil will suffer wrath.  vs. 8

C’. Anguish for those that do evil.  vs. 9

B’. Glory for those that do good.  vs. 10

A’. God judges everyone impartially.  vs. 11

3. The main point in what Paul is saying is that God will judge every person impartially, and the matter of how He judges is of secondary importance; this explains in greater detail what Paul means in verse 5 by the righteous judgment of God.
4. What many have failed to see here is that Paul is not making any statements about whether people are believers or unbelievers, or how to attain salvation; rather, he is only focusing on the general principle that people will be judged by the objective standard of their deeds.

5. In verse 6, Paul is stating a general principle that can be found in several places in the Old Testament, and which reflected the common understanding of the Jews.  Job 34:11; Ps. 62:12; Prov. 24:12; Eccles. 3:17; Jer. 17:10; Hos. 4:9, 12:2

6. The first important factor in this quote (which is likely from Psalm 62) is the certainty of God’s righteous judgment; this is expressed by the future active indicative of the verb avpodi,dwmi (apodidomi—pay back, recompense).

7. The future tense is predictive, indicating that it will happen; the active voice means that God is the agent who will repay, and the indicative mood is the mood of certainty.

8. The second factor is the universal nature of that judgment, which is seen in the distributive pronoun e[kastoj (hekastos—each one, every one); no one will be exempt for any reason.

9. The third important factor is that the judgment of God is based on one particular criterion (that which is used as a basis for decisions), which is the works or deeds of the person being evaluated.

10. In order to appreciate the reason Paul is emphasizing these three matters (the first of which the Jews would have accepted), one must understand the general Jewish beliefs with respect to their place before God.

11. The primary ground on which the Jews expected God to accept them generally is the matter of the Abrahamic covenant, in which he promised to be a God to him and to his seed (descendants as they understood it) after him. 

12. They believed this promise was given to inform them that anyone connected racially with Abraham was promised salvation, which they had come to believe was obtained by obedience to the Mosaic Law and the ritual of circumcision. 

13. Thus, they expected that God would regard and treat them not so much as individuals, each being dealt with according to his personal character and actions, but as a community to whom salvation was already secured by the promise made to Abraham.

14. Thus, Paul begins with what he knows the Jews already believe, but will proceed to demonstrate that no one is capable of the type of life that would result in the blessings sought.

15. With verse 6, Paul begins several digressions and explanations that should be considered at least somewhat parenthetical, but the sentence very likely concludes with verse 16.

a. He first describes the two types of people at the judgment.  vs. 7-8

b. He then describes what each one receives at the judgment.  vs. 9-10

c. The very critical matter of a lack of partiality.  vs. 11

d. The two categories of mankind with respect to the Mosaic Law.  vs. 12

e. The judgment based on deeds, not knowledge.  vs. 13

f. The difference between Gentile and Jewish law.  vs. 14-15

g. The sentence then reads who will render to each person according to his deeds…on the day when He will judge the secrets of men.
16. Paul will continue to expand on this concept of God’s righteous judgment in the verses that follow (7-8); these two verses indicate that there are only two potential outcomes from God’s future judgment.

17. It is with these two verses that many interpreters lose sight of what Paul is doing; as a result, they begin to insert their own ideas and theology into his statements.

a. This has led some to believe that salvation is obtained by good works, which is a fact that is contradicted by Paul personally, and by the Bible as a whole.  Rom. 2:7, 3:19-20

b. Others have sought to explain this in terms of believers and unbelievers, and assert that the action of doing good is some reference to faith in Christ, with the added thought that only believers can do good works that will be rewarded.

c. While that point is true theologically, it is not Paul’s aim in this particular context and only serves to confuse his actual intentions in this section.

18. The dative each one in verse 6 will be expanded into two broad categories that describe two possible outcomes when God executes His righteous judgment.

19. The Jewish perception was that there were two groups of people, those that were circumcised (the saved, who would attain to eternal life) and uncircumcised (those that would receive God’s wrath).

20. However, one must understand that Paul is here setting up the self-righteous Jew, who believed that his racial, national, and religious heritage placed him into the first category while the Gentiles were viewed as being in the second category.

21. The two groups Paul envisions are introduced by the Greek construction that uses the two conjunctions me,n (men) and de, (de); this has the force of on the one hand…but on the other hand.
22. This is used to divide mankind into two broad groups, the first are those that manifest the aspiration for heavenly blessings, while the second manifests nothing of the sort.

23. The first group is to be understood as those that seek to please God by a patient persistence in a good work; however, it is evident that Paul does not indicate what that good work is.

a. However, Paul will quickly make it clear that those doing the good work are those that are the doers of the Law, those keeping the requirements of the Law.  Rom. 2:13,26

b. In this case, given that it is approached according to the standard of perseverance, it should be taken as a collective singular that defines the entire lifestyle of the one seeking the heavenly blessings of glory, honor, and immortality..

c. This is very consistent with Old Testament revelation, which clearly indicated that God’s blessings and rewards were based on righteous behavior.  IISam. 22:21; Ps. 18:20, 58:11; Prov. 11:18,31, 13:21

d. Thus, the ones that will receive the blessings of God are those that consistently live a life that is characterized by obedience to the law of God.

24. Paul asserts that those people that seek to live a patient life, occupied with doing that which God approves, would be rewarded in the end with eternal life.

25. The phrase eternal life is not merely to be understood as life of endless duration, but as life that is comprised of all forms of divine blessing and happiness, which includes the glory, honor, and immortality just mentioned.

26. Verse 8 introduces the second category of humanity, which is comprised of people that manifest very different qualities and very different approaches to life.

a. These are first said to operate from the source of evriqei,a (eritheia), which is a term that is generally used in the New Testament to denote selfishness, selfish ambition, or the strife and factious activity that arises from such an attitude.  Phil. 1:17, 2:3

b. Given its derivation, it was used to denote a hireling, one concerned with his own interests, who manifested a desire to advance himself and was not averse to using any sort of political or personal intrigue to achieve his goals.

c. The second characteristic is that of a complete disregard for the truth; the actual Greek denotes one that will not listen to an appeal, one who will not be persuaded or convinced by some argument.

d. The last thing Paul states about this type of person involves a play on words in the Greek avpeiqe,w (apeitheo--not persuaded, not obey) and pei,qw (peitho—persuaded, obey) is that he is persuaded or convinced that unrighteousness is the path to follow.

27. This type of person will be recompensed with wrath and indignation; while the two terms can be used synonymously, the first term ovrgh, (orge—wrath) generally refers to a long-term, deep-seated type of anger or indignation.

28. The second term qumo,j (thumos—anger) refers to the passionate outbursts of anger, which may be expressed by the English term rage.
29. The use of both of these terms is designed to emphasize the level of God’s wrath and the intensity of divine anger.

30. At this point, Paul’s Jewish audience would likely have strongly agreed, but would have fully maintained that they were in the first category and the Gentiles were in the second.

2:9 There will be tribulation and distress for every soul of man who does evil, both for the Jewish man first and for the Gentile man,  {qli/yij (n-nf-s) lit. a pressing together, a crushing; trouble that distresses, pressures or afflicts one--kai, (cc)--stenocwri,a (n-nf-s) 4X, lit. a narrow space, distress, anguish, anxiety--evpi, (pa) upon--pa/j (a--af-s) every--yuch, (n-af-s) soul--a;nqrwpoj (n-gm-s) genitive of possesion or apposition--o` katerga,zomai (vppngm-s) the ones working out, accomplishing—to, kako,j (ap-an-s) the bad or evil thing--te, (cc+) both--VIoudai/oj (ap-gm-s) of the Jewish man--prw/toj (abo) first--kai, (cc)--{Ellhn (n-gm-s) Hellen, Greek}

2:10 but glory and honor and peace to everyone who does good, to the Jew first and also to the Greek.  {de, (cc) but--do,xa (n-nf-s) glory--kai, (cc)--timh, (n-nf-s) honor--kai, (cc)--eivrh,nh (n-nf-s) peace, harmony, well-being--pa/j (a--dm-s) to every--o` evrga,zomai (vppndm-s) the one working, accomplishing—to, avgaqo,j (ap-an-s) the good thing--te, (cc+) both--VIoudai/oj (ap-dm-s) to the Jew-- prw/toj (abo) first--kai, (cc)--{Ellhn (n-dm-s) Greek}

2:11 For there is no partiality with God.  {ga,r (cs)--eivmi, (vipa--3s)—ouv (qn)--proswpolhmyi,a     (n-nf-s) 4X, lit. to accept or receive the face, to show prejudice or partiality--para, (pd) alongside, with, in the sight or estimation--o` qeo,j (n-dm-s) the aforementioned God}

Exposition vs. 9-11

1. Paul continues his documentation that God will judge every man impartially by reiterating the principles of verses 7-8, but in reverse order and with slightly different emphasis.

2. The lack of any connective particle or conjunction between verses 8 and 9 (known as asyndeton) is designed to rush the reader along and make the single idea more memorable.

3. The major difference between verse 8 and the repetition of the idea in verse 9 is that verse 8 focuses on God’s response to the person in view, while verse 9 focuses on the actual effect produced by God’s wrath and indignation.
4. Paul uses two terms that are related but the exact relationship between their meanings is still somewhat debated; some see them as synonyms, while others see them as denoting outer affliction as contrasted with inner affliction.

5. The first term qli/yij (thlipsis—tribulation) is derived from a verb that means to press or squash (as grapes in wine production); it is clear that the term means acute distress as opposed to some minor discomfort.

6. The second term stenocwri,a (stenochoria—anguish) is more rare and literally means narrowness of space; if it does focus on the inner distress, it has the sense of the anguish or mental anxiety that would be caused by being in a claustrophobic spot.

7. In any case, the use of the two together is certainly designed to heighten the effect; when God pours out His displeasure on men they will experience intense and horrific suffering.

8. The prepositional phrase introduced by evpi, (epi—on, upon) is followed by the accusative, which is designed to answer the question where?
9. Paul states that this will fall on every soul of man, which has led to two distinct interpretations of that phrase.

a. The first is that the genitive noun man is simply in apposition to the term soul and the entire phrase essentially just means every man.

b. Others focus more on the noun yuch, (psuche—soul), and indicate that the judgment falls there because that is where the volition resides.

10. While the soul will experience suffering, it apparently never suffers apart from a body of some sort (Lk. 16:23-24); therefore, it seems best to take the phrase as the New American Standard has rendered it.

11. The phrase that follows the man who works out/accomplished the bad/evil thing is designed to express succinctly what was stated in the threefold explanation in verse 8 about ambition, rejecting the truth, and obeying unrighteousness.

12. The primacy of the Jew, which Paul has already asserted in chapter 1 with regard to the message of salvation, is now applied to the message of judgment.  Rom. 1:16

13. While the Jews believed that they did occupy the primary place when it came to salvation and blessing, they did not accept that they likewise occupied the first place when it came to God’s righteous judgment.

14. While the primacy of the Jew was certainly true in a temporal sense (they heard the truth first), it also applies to them in the sense of priority and culpability; the one that receives the most benefits has the greatest responsibility.

15. Again, the Greek noun {Ellhn (Hellen—Hellenist, Greek) is not to be understood as a racial Greek, but anyone that was not a Jew.

16. While that phrase does express the primacy of the Jew, it is important to note that the emphasis here is still on the universal nature of God’s dealings; no one will escape His impartial judgment.

17. In a similar fashion, just as verse 9 expanded on the thought of verse 8, verse 10 is parallel to and corresponds to verse 7.

18. Paul uses the mild adversative conjunction de, (de-but) to denote the contrast between what the one working/doing the good thing receives and what the one doing the bad thing receives.

19. The virtues and blessings sought by the individuals in verse 7 are now promised as realities to the one working the good thing, with the first two items being repeated in verse 10.

20. The Greek noun do,xa (doxa—glory) denotes a manifestation of light, radiance, splendor, or majesty; it relates to one that is impressive and the overt manifestation of his nature.

21. The second term timh, (time—honor) deals with the overt manifestation of esteem or respect that one enjoys based on his character or position.

22. Together, these two terms emphasize the overt manifestation of God’s approbation for the one that has lived in such a way as to please Him.

23. The final term eivrh,nh (eirene—peace) replaces the term immortality in verse 7, and is designed to denote the reality of a profound sense of peace, harmony, and well-being that will be the lot of those blessed by God.

24. Paul reiterates the fact that these realities are universal; while the Jew may have priority, the Gentile is actually promised the same blessings if he does the good thing.
25. Again, there is no sense in which Paul is saying that the good thing means believing in Christ or that the bad thing means not believing in Christ.

26. With verse 11, Paul now returns to the main idea of this section; the final judgment of God will be universal, and it will be based on the nature of the actions of each individual.

27. What has been stated in a positive way about God treating all people equally in judgment is now stated in a negative way; there is no partiality with God.
28. The Greek noun proswpolhmyi,a (prosopolempsia—partiality) literally means to receive the face; it has the idea of showing favoritism or prejudice, and often for the sake of an advantage.

29. While those that are wealthy, educated, cultured, famous, influential, virile, attractive, or sexually desirable often gain the attention and approbation of others, such is not the case with God.

30. God will treat the poor, the ignorant, the base, the despised, the unknowns, the insignificant, and those lacking sex appeal in the fashion that their works deserve.

31. This means that the Jew, who believed his ethnic, racial, national, and religious background exempted him from God’s righteous judgment, would be treated in the same manner as the Gentile he despised and rejected.

2:12 For all who have sinned without the Mosaic Law will also perish without the Law, and all who have sinned under the Law will be judged by the Law;  {ga,r (cs) explanatory--o[soj (aprnm-p) when used of quantities, as much as, as many as--avno,mwj (ab) 2X, without law, the Mosaic Law is in view--a`marta,nw (viaa--3p) sinned, constantative aorist--avno,mwj (ab) without law--kai, (ab) adjunctive also--avpo,llumi (vifm--3p) actively to ruin or destroy, in middle, to be ruined, to be destroyed--kai, (cc) and--o[soj (aprnm-p) as many as—evn (pd) in, with, by; in the sphere of--no,moj (n-dm-s) Mosaic Law--  a`marta,nw (viaa--3p) constantive--dia, (pg) used with genitive to denote intermediate agent--no,moj (n-gm-s) through the law, by the law--kri,nw (vifp--3p) will be judged; predictive future}
2:13 for it is not the hearers of the Law who are just before God, but the doers of the Law will be justified.  {ga,r (cs) further explanation—ouv (qn) not--o` avkroath,j (n-nm-p) 4X, hearers, always contrasted with doers--no,moj (n-gm-s) objective gen.; anarthrous, but still refers to the Mosaic Law--di,kaioj (a--nm-p) right, righteous, what is in accord with God’s standards--para, (pd) alongside, with--o` qeo,j (n-dm-s)--avlla, (ch) strong adversative--o` poihth,j (n-nm-p) 6X, one who does something, a doer--no,moj (n-gm-s) objective gen.--dikaio,w (vifp--3p) lit. to make right or just, justified, vindicated}

Exposition vs. 12-13

1. Verse 12 is connected with what precedes as seen in the explanatory use of the conjunction ga,r (gar—for); however, it also introduces a new paragraph within this section, which extends through verse 16.

2. The section is clearly designed to document the fact that both Jews and Gentiles are culpable for their sins before God, and the matter of the Mosaic Law does not impact that reality since all men will be judged impartially.

3. Paul is certainly continuing to expand on his thoughts regarding God’s righteous judgment, by dealing with the matter of the Mosaic Law and any supposed advantage the Jew thought the Law gave him.

4. The main point in all this is that the possession or knowledge of the law of God does not protect or exempt anyone from God’s judgment. 

5. Again, Paul uses inclusive language to drive his point home; the adjective o[soj (hosos) means as much as or as many as, and may be translated as all those who…
6. The verb sinned is in the aorist tense, and should be understood as a constative aorist; this means that it views the action in a summary fashion without any emphasis on its beginning, end, or how often it occurred.

7. However, from a temporal standpoint, the verb would seem to be used at the time of the judgment, looking back over the entire life of sin, when God is ready to evaluate the human race.

8. The adverb avno,mwj (anomos—without law) is the first time that Paul has mentioned the matter of legal codes to this point; it is a reference to Gentile nations specifically as clearly seen in verse 14.

9. Although the term can be used of those that are lawless or criminals, Paul is not accusing the Gentiles of being notorious outlaws; rather, he is simply stating that they were not privy to the Mosaic Law.  

10. As Cranfield has observed, the reader is expected to recognize that it was on the basis of the Mosaic Law that the moralizing Jew presumed to judge others.
  Rom. 2:1,3

11. While the term no,moj (nomos—law) can be used in a number of ways, it is evident that the vast majority of Pauline uses (roughly 85-90%) refer to the Mosaic Law.

a. It can be used of a general principle that is always operative.  The law of gravity
b. It can be used of a single law.  The law against murder
c. It can be used to refer to some part of the Old Testament.  The Law and the prophets
d. Most often, it is used to refer to the Mosaic Law; in that regard, whether the term has the definite article or not does not determine if the Mosaic Law is in view since that must be determined by context.

12. As will become evident, the key element here is not the absence or possession of the law; the key issue is the matter of sinning.

13. The verb a`marta,nw (hamartano—to sin), which first means to miss the mark, itself implies a sin or wrong against an established custom or law, whether written or unwritten.  Matt. 18:15

14. Paul will make it clear that there did in fact exist a written code of law (the Mosaic Law) and an unwritten code of law; if such was not the case and there was no “mark”, how could one be accused of missing it?

15. The general argument of verse 12 contrasts those without the Law and those under the Law; however, Paul makes it very plain that ignorance of God’s law does not exempt anyone from being judged by His standards.

16. The outcome of such a judgment is expressed in the verb avpo,llumi (apollumi—perish), which is the verb generally used to denote the status of the ungodly.  ICor. 1:18; IICor. 2:15; IIThess. 2:10

17. In fact, the general teaching of the Bible is that God will either save or destroy people, depending upon their orientation to His demands.  Matt. 10:28; James 4:12

18. The Jew would have completely agreed with the first part of this condemnation, since their general view was that the Gentile could only be saved by taking the yoke of the Law upon himself.  Acts 15:1,5

19. As far as they were concerned, there was no salvation outside the Mosaic Law; however, those living under the Mosaic Law were virtually assured of salvation because of their covenant relationship.

20. The verb is used in this context to indicate that those who sin without a written revelation will still  be judged fairly; although they may receive a lesser judgment because they were not as culpable, the fact is that they are still going to perish.  Lk. 12:47-48

21. The second part of verse 12 is parallel to their first, but uses slightly different language that is suited to Paul’s purpose.

22. Although he does not say that the Jews living under the Mosaic Law will be condemned/perish as the Gentiles would, that is the force of the verb kri,nw (krino—judged).

23. When the Jew (or anyone else for that fact) is judged by the absolute moral standard of the Mosaic Law, he will find that the Law can only condemn him.

24. The irony is that the very Law that the Jews thought guaranteed them salvation would be the very exacting standard by which they would be judged and condemned.

25. In verse 13, Paul goes on to explain that the mere possession of the Mosaic Law or simply listening to it is not sufficient to merit salvation.

26. He here articulates what is found in many places, which is the fact that listening to the Law, agreeing with the Law, will not result in a positive verdict from God in the final analysis; one must obey the Law.  Num. 15:39; Deut. 7:11, 26:16, 29:9; Matt. 7:24-27, 12:50

27. What many interpreters fail to recognize here is that Paul is not setting forth a method for obtaining salvation or describing any specific set of people; he is only asserting that in order to receive a favorable judgment from God, one must do everything the Law demands.  James 2:10

28. The use of the adjective di,kaioj (dikaios—righteous, just) is to be understood not in the sense of human morality, but to one’s status before God, as further indicated by the use of the verb at the end of verse 13.

29. Paul is not suggesting that anyone can actually attain to this status of righteousness by completely complying with the dictates of the Mosaic Law, he is saying that this is the only thing that will bring a favorable verdict from God.

30. The preposition para, (para—alongside, near, with) is used with the dative of God (as in verse 11) to express the idea of in the sight of, in the estimation of, or in the judgment of someone.
31. In these two verses, the verbs have consistently been future indicatives (will perish, will be judged in verse 12; will be justified in verse 13) to indicate that this all focuses on the final future judgment.

32. The judicial force of the final verb dikaio,w (dikaioo—to be made righteous, to be declared or recognized as righteous) is quite evident; there is no sense in which one will be made righteous at the final judgment, he will only be declared or recognized as righteous by the judge.

2:14 For whenever Gentiles although they do not have the Mosiac Law do instinctively the things of the law, these, although not having the Mosaic Law, are a law to themselves,  {ga,r (cs) explanatory, introduces a parenthesis, but reaches back to 12a and thesubject of Gentiles--o[tan (cs) when, whenever-- e;qnoj (n-nn-p) nations, Gentiles--o` e;cw (vppann-p) the ones having; concessive--mh, (qn) not--no,moj (n-am-s) law, Mosaic Law--fu,sij (n-df-s) by nature, naturally, instinctively—to (danp+) the things--o` no,moj (n-gm-s) partitive, the things that are part of the Mosaic Law, the things contained in the law--poie,w (vspa--3p) do--ou-toj (apdnm-p) these, these people, Gentiles--no,moj (n-am-s) Mosaic Law--mh, (qn) not--e;cw (vppanm-p) having; concessive force, although they do not have--e`autou/ (npdm3p) lit. to themselves--eivmi, (vipa--3p) are, keep on being--no,moj (n-nm-s) here in the general sense of a standard of law}

Exposition vs. 14

1. Verse 14 begins with the last of the explanatory clauses that Paul has been using since the end of verse 6 to elaborate on various matters pertaining to the impartial judgment of God.  

2. While there is some debate as to the exact relationship these two verses have with the overall context, the very clear reading indicates that these verses deal with the matter of morality and the conscience.

3. The many interpreters that debate about whether or not Paul is addressing the matter of Gentiles who are saved apart from faith in Christ (absolute nonsense), Gentiles that keep part of the Law but are not saved (that is many of them), Gentile Christians (an even worse interpretation) have completely missed the point of this section.

4. ALL that Paul is doing in these verses is demonstrating that the lack of a divinely revealed moral code on the part of the Gentiles does not mean that they did not understand and practice the reality of morality.

5. Paul is providing documentation for the principle that was stated at the end of verse 13 (thus the use of the explanatory conjunction ga.r gar—for) at the beginning of verse 14.

6. He will go on to assert that even the Gentiles obeyed the precepts of the law from time to time, demonstrating that they were aware of certain moral standards.

7. Paul introduces his explanation with the temporal conjunction o[tan (hotan—when, whenever), which has the force of a hypothetical case, but one that Paul asserts can and does occur.

8. The term e;qnoj (ethnos—nations, Gentiles) is anarthrous, focusing on the quality of these people as opposed to their Jewish counterparts; thus, Paul is not speaking of a specific number of Gentiles, just some Gentiles in general.

9. The phrase who do not have the Law is actually comprised of a concessive use of the participle having; this indicates that the action expressed in the main verb is true in spite of the action of the participle.

10. Although the Gentiles do not possess a divinely inspired code of conduct such as the Mosaic Law, they still evidence the existence of some moral code of conduct by engaging in certain moral actions.

11. There is some legitimate debate about the noun that follows fu,sij (phusis—by nature, naturally); some connect it with the matter of not having the Law (i.e. since they were not Jews, they did not naturally have the Law), while others connect it with what follows about doing naturally the things in the Law.
a. In support of the first view, one may consider the next use of fu,sij (phusis) in verse 27, which indicates that Gentiles are uncircumcised by nature.

b. In support of the second view, one would expect the noun fu,sij (phusis) to be within the first participial phrase if it was to modify that phrase.
c. Additionally, the natural reading very much seems to favor taking the noun with the phrase that follows, which means that Gentiles instinctively perform moral actions from time to time.
12. What follows is the assertion that even without a formal legal code, from time to time certain Gentiles did the very things that were mandated by the moral requirements of the Mosaic Law.

13. If one construes the noun fu,sij (phusis) with what follows it, this indicates that Gentiles can naturally and spontaneously recognize and obey moral precepts apart from some external motivation or  written mandate to do so.

14. The Greeks first introduced the idea of natural law (but it may be a considerably older conception), which is a philosophical and legal belief that all humans are governed by basic innate laws, or laws of nature, which are separate and distinct from laws that are legislated.

15. In spite of the fact that modern society has embraced the concept of moral relativism in a big way, the reality that any laws exist at all is a reflection of man’s inner recognition of righteousness and justice, which he owes to the existence of a supreme, objective authority. 

16. Human beings write laws because they have an innate (existing from birth as part of one’s physical nature) sense that there is a very real moral order to the universe; the requirements of God’s law exists as part of the human experience in the hearts of all people.

17. Just as a person could recognize the natural function of the female in sex (Rom. 1:26) so people instinctively recognize that robbery, rape, murder, and such things are morally wrong.

18. It is important to note that Paul does not say that by occasionally doing these things they fulfilled the Law or would pass the test of the Righteous Judge; rather, he simply asserts that they act in a morally correct fashion from time to time, and that due to their fundamental nature.

19. It is also to be observed that this obedience to the Law is entirely fractional; it relates to only certain matters of external morality on certain occasions and is not to be understood as obedience to the Law as a whole.

20. Paul changes the more general subject Gentiles to these, which refers to the more specific subject of those Gentiles that engage in behavior that is consistent with the moral principles of the Law.

21. The statement about not having the Law is to be understood as another concessive use of the participle, which again means that the main verb is accomplished in spite of this fact.

22. Paul is simply stating that even when Gentiles, who do not possess the written, moral revelation of the Mosaic Law, still manifest an understanding of the moral requirements of God.

23. Thus, one cannot escape the reality that the natural revelation contained in creation, which allows the invisible attributes of God to be seen (Rom. 1:20) also reveals a moral element to men whether they admit it or not.

24. In spite of the damage that came to the human race from the fall and the introduction of the sin nature and spiritual death, mankind still evidences a moral nature that understands and can distinguish between right and wrong.

25. The statement at the end of verse 14 should not be understood as it is commonly used today; it does not mean that one does as he wishes with no regard for propriety, God, or others.  

26. Rather, it means that the “unenlightened” Gentiles have in their own nature a rule of conduct, a knowledge of right and wrong, and a sense of duty and obligation. 

27. The phrase was used by Greek writers to denote a man of superior virtue, who did not need the guidance or sanctions of an external law.

28. The use of the noun no,moj (nomos—law) has consistently referred to the Mosaic Law; thus, when Paul indicates that they are a law to/for themselves, he does not mean a different kind of law.

29. It is not a different law that the Gentiles observe, but the same moral demands that are found in the Mosaic Law; the Jews and Gentiles simply understand these laws by differing means of revelation.

30. The Gentiles understand the nature of the moral universe by means of natural revelation; the Jews understand the moral imperatives by means of the special revelation contained in the Mosaic Law.

2:15 since they presently show the work of the Law written in their hearts, their conscience bearing witness and their thoughts alternately accusing or else defending them,  {o[stij (aprnm-p) who are such a kind as, such as class as, since they--evndei,knumi (vipm--3p) 11X, to direct attention to something, to show, to demonstrate—to, e;rgon (n-an-s) the work--o` no,moj (n-gm-s) the work the Law commands--grapto,j (a--an-s) 1X, written, inscribed—evn (pd) in, on--h` kardi,a (n-df-p) the hearts--auvto,j (npgm3p) of them, their--auvto,j (npgm3p) of them, their; begins genitive absolute clause--h` sunei,dhsij (n-gf-s) lit. to know with; can refer to the awareness of something, consciousness, or to the function of distinguishing between right and wrong, the conscience--summarture,w (vppagf-s) 3X, to witness with, to confirm or agree--kai, (cc) epexegetical, that is--metaxu, (pg) in the middle of, between--avllh,lwn (npgm3p) one another; idiom for alternately--o` logismo,j (n-gm-p) 2X, the product of thinking, the reasoning, the thoughts--kathgore,w (vppagm-p) a legal t.t. to bring charges against someone, to accuse--h; (cc)--kai, (ab) else, even--avpologe,omai (vppngm-p) as a legal t.t. to defend oneself against legal charges, to defend}

Exposition vs. 15 

1. Paul begins verse 15 with the adjective o[stij (hostis—such a kind as, such a class), which should be understood in a causal sense; these people form their own standard because they show the work of the law in their hearts.

2. The verb evndei,knumi (endeiknumi--show) means to direct attention to something so as to make it known or understood; it means to show, display, or demonstrate.

3. It is a present tense, which should be understood as a gnomic present; this indicates that when one without a written law obeys the principle behind the law that he is always demonstrating/displaying the work of the Law.
4. The phrase the work of the Law means that which the law prescribes, and the use of the definite article with both work and law suggests that only a single, specific part of the law is in view.

5. This is also confirmed by the use of the temporal conjunction o[tan (hotan—whenever), which was used in verse 14 to introduce the case that Paul indicates does actually occur.

6. Thus, when a man refuses to commit murder, steal or commit immorality, it demonstrates that the Mosaic injunction against murder, stealing, or committing immorality was already part of his moral understanding.

7. Although the Jews had the Mosaic Law, which was first written in tablets of stone, all peoples understood the intent of the law as part of their natural constitution; this is essentially another way of saying that their behavior proves their understanding of moral matters.

8. The fact that Paul uses the present tense showing/demonstrating indicates that he is talking about the present time, and not about the future judgment, which has been so predominant in this section.

9. Paul is stating two things here in one sentence; first, these Gentiles do what it is that the Law requires, and second, they do so based on the a priori (self-evident understanding) conviction that it is right.

10. As Hodge has noted, “The absence of all moral acts among the lower animals shows that they have no sense of right and wrong, that they are not under a moral law, so the performance of such acts by the Gentiles, shows that they have a law written on their hearts.”

11. While this is part of the inner understanding of some Gentiles, this is most certainly not a reference to the new covenant prophecy of Jeremiah.  Jer. 31:31-34

a. This view is advocated largely by those that want to make the subjects in Romans Gentile Christians, which is not Paul’s assertion; he is speaking of Gentiles in general and occasional obedience.

b. First, that prophecy indicates that the law of God, not the work of the law, will be inscribed on the heart.

c. Second, that prophecy is directed toward Israel and Judah, not the Gentiles; while this does not rule out Gentile participation, they are not specifically in view.

d. Third, that prophecy speaks of a time when everyone will know the Lord, which is certainly not the case at present.

12. At the end of the assertion about the law being written in their hearts, Paul shifts to a lengthy genitive absolute clause, which extends to the end of the verse.

13. The genitive absolute does not follow the grammar of the main sentence, but introduces a subject (in the genitive case) and has a participle also in the genitive case. 

14. Paul now introduces another relevant factor into the proceedings (the function of the conscience), which indicates that this function testifies to the reality of the work of the law in their hearts.

15. Paul uses the verb summarture,w (summartureo—to testify or bear witness with someone) to indicate that the function of the conscience provides supporting evidence that the righteous demands of the law are already present. 

16. The fact that one engages in a particular action that he believes is right testifies to the work of the law in his heart; the conscience adds a second voice that confirms that truth.

17. The Greek noun sunei,dhsij (suneidesis—conscience) literally means to know with and can simply refer to the matter of self-consciousness; however, it is used more regularly for the internal function of distinguishing between right and wrong.

18. The conscience is part of the soul, which is the immaterial part of man that God creates and interfaces with the physical body at birth.  Gen. 2:7

19. The soul comes from God at the point of physical birth, when He breathes into the nostrils the breath of life, and is comprised of certain features that are not necessarily initially observable, but which exist nonetheless.

a. Although one is not aware of it at the point of birth, self-consciousness is part of the soul.

b. Mentality is also part of the soul, but awaits the development of the brain in order to learn vocabulary, concepts, and the ability to reason.

c. While the baby actually makes no conscious decisions initially, it is clear that volition is part of the soul as well.

d. The conscience comprises the fourth part of the soul, but cannot function apart from the acquisition of various norms and standards.

20. It is that function of mankind, which some have suggested is man’s alter ego since it acts somewhat independently (almost as a third party) and demonstrates an objective and rigorous impartiality.

21. The problem with the conscience is that it is only as good and accurate as that with which it is programmed; the conscience is programmed from the earliest times of one’s existence by the family and cultural environment, genetic predisposition, academic input, and even spiritual training.

22. Some have almost suggested the conscience is the standard by which one should live; however, it is evident that the conscience is no better than the standards it has, and people have done many immoral things with a clear conscience.   Acts 8:1, 9:1-2, 23:1

23. He introduces this explanation with the epexegetical use of the conjunction kai, (kai), which serves to explain how the conscience functions; the principal of alternating views of one’s guilt or one’s innocence.

24. On one occasion, the conscience will condemn a person for his behavior when the conscience perceives that behavior to be wrong; on another occasion, the conscience will commend a person for his behavior when the conscience believes that behavior to be right(eous).

25. The Greek noun logismo,j (logismos) refers to the product of the thinking or reasoning process; it demonstrates the reflections or thoughts that result in a judgment or decision.

26. The Gentiles reflect on their actions (at least some do at some times) and pass moral judgments on the propriety of those actions.

27. Most often, the conscience serves to condemn one for an action that it deemed to be inappropriate; that is reflected by Paul as being the more common outcome and is addressed first.

28. When the conscience judges one to be guilty of some moral violation, it brings guilt and fear to the one committing that violation.

29. The less common outcome follows the disjunctive conjunction h; (e—or), which is that of the conscience commending a person for their actions.

30. The conjunction kai, (kai—also, indeed, even) is used here in an ascensive sense and emphasizes that even this act of commendation can occur from time to time.

31. This internal dialogue demonstrates the reality that the moral requirements of life are understood by those without any written revelation or written law code.

32. The difference between the morality expressed in a legal code like the Mosaic Law and that of the conscience is that the conscience is less specific, may have a legitimate lack of understanding, and is subject to greater subjectivity and corruption.

33. Nevertheless, the very action of doing right because one thinks it is right, judging the actions one produces, and self-condemnation upon recognition of failure very adequately demonstrates that the Gentile does have an understanding of the necessity of doing right.

34. Thus, the unwritten natural laws (even the more enlightened pagans acknowledged these laws) are sufficiently clear that they can be transgressed, and sufficiently authoritative to charge that transgression as sin.

2:16 on the day when, according to my gospel, God will judge the secrets of men through Christ Jesus.  {evn (pd) on--h`me,ra (n-df-s) a day--o[te (abr) when--kri,nw (vipa--3s) parsing can be present or future, but context of verse 12 points to future judgment--o` qeo,j (n-nm-s)—to, krupto,j (ap-an-p) 17X, what is secret or hidden--o` a;nqrwpoj (n-gm-p) of men; gen. of possession--kata, (pa) according to the standard—to, euvagge,lion (n-an-s) the good news--evgw, (npg-1s) subjective gen. the gospel Paul proclaims--dia, (pg) through, through the agency of--Cristo,j VIhsou/j (n-gm-s) the anointed Jesus}

Exposition vs. 16

1. Many interpreters have recognized that verse 16 is difficult to relate to the preceding context, since it relates to the future judgment, and the working of the conscience was clearly viewed by Paul as a matter relating to the present time.

2. The most common solution (outside of those that simply excise the text, which is not acceptable) is to view verse 16 as the completion of the thought of verse 13, viewing verses 14-15 as a parenthesis.

3. Others take verse 16 to complete the thought of verse 12, with verses 13-15 being the parenthesis.

4. While both of those suggestions have some merit, the better solution is to recognize that verse 16 completes the thought of verse 6, with everything in between the verses either defining or explaining something else.

a. He first describes the two types of people at the judgment.  vs. 7-8

b. He then describes what each one receives at the judgment.  vs. 9-10

c. The negative reiteration of verse 6.  vs. 11

d. The two categories of mankind with respect to the Mosaic Law.  vs. 12

e. The judgment based on deeds, not hearing, or knowledge.  vs. 13

f. The difference between Gentile and Jewish law.  vs. 14-15

5. Paul returns to the thought of the coming day in which God will render His judgment, which will be according to truth (Rom. 2:2), according to righteousness (Rom. 2:5), based on deeds not knowledge or words (Rom. 2:6), and which will be completely impartial.  Rom. 2:11

6. However, as one should have noted by now, Paul makes it clear as to the types of people that can expect a favorable judgment and those that can expect an unfavorable one; however, he provides no way of determining in which category one might be.

7. Paul, like many of the biblical authors speaks of a single Day of Judgment, making no distinction between the timing of the judgment of believers and the judgment of unbelievers.

a. The judgment of Church Age believers comes first at the Bema seat.  Rom. 14:10,12; IICor. 5:10

b. The judgment of those believers outside the Church Age comes next.  Rev. 20:4

c. The judgment of all unbelievers comes last.  Rev. 20:11-15

8. This may be explained by the fact that Paul is really emphasizing the negative judgment that comes on those that do not orient to God’s plan.  Rom. 2:5,8,9,12

9. In that regard, Paul speaks of the condemnation of the maladjusted four times and speaks of the favorable judgment only twice.  Rom. 2:7,10

10. Paul leaves no doubt about the fact that there is coming a time in which God will judge all mankind; although the form of the verb kri,nw (krino—judge) may be parsed either as a present or future indicative, it should be understood as a reference to future time.

11. This is based on the fact that all the verbs dealing with the matter of God’s judgment in this context have all been futures.  Rom. 2:6 will render; Rom. 2:12 will perish, will be judged; Rom. 2:13 will be justified
12. The object of God’s judgment will be the secret things of men, which indicates that God will not only judge the outward actions but will take into account the motives that are invisible to others.

13. God has consistently revealed Himself as one who has a thorough knowledge of every man including the thoughts and intentions of his heart, which he may keep hidden from all others.  ISam. 16:7; Ps. 44:21; Prov. 17:3; Jer. 11:20, 17:10, 20:12; Rom. 8:27; Rev. 2:23

14. This knowledge extends to everything that happens in the inner man, including his motives, his reasoning, and the conflicting thoughts of his conscience.

15. Thus, when unbelievers arrive at the Great White Throne, God will expose their rejection of Him and His plan by revealing every aspect of their thinking; since they never believed in Jesus Christ, their thoughts will conclusively condemn them.

16. This means that the judgment of God is not superficial like the judgment of man is; God will render a perfect assessment of all men because He alone has all the facts necessary to execute a perfectly truthful, righteous, and just judgment.

a. This is one reason believers are told avoid judging one another; all believers lack the perfect knowledge that is necessary to render an infallible judgment.  Lk. 6:37; ICor. 4:5

b. These passages refer to the matter of sinful judging, in which one believer judges another and presumes to know or assign motives; further, this type of judging often results in a sentence of condemnation on the one being judged.

c. There are things that every believer ought to avoid judging, which includes judging what is hidden judging beyond what is written, and judging those things that are a matter of conscience.  ICor. 4:5-6; Rom. 14:1-4

d. One definition of sinful judging is that of negatively evaluating the conduct or status of another person based on extra-biblical standards (legalism), or on the basis of suspected or imputed motives.

17. Paul indicates that the standard by which God judges is found within the good news (gospel) that he proclaimed.

18. Although Paul has indicated that there are essentially two laws (the written law of the Jews and the unwritten law of the Gentiles) he asserts that there will be another standard by which men will be judged.

19. In the case of many unbelievers it will be evident that they did not hear the gospel, so one might argue that they should not be judged by that standard.

20. However, ignorance of any law is no excuse; when one is guilty of rejecting the existence of God, or suppressing the knowledge that is evident by virtue of the physical creation, his thoughts, words, and actions will act as witnesses against him.

21. Paul has certainly not minimized the importance of works in the final judgment (of which he had likely been accused by his Jewish critics) but here indicates that whatever works one has done will be evaluated in light of the gospel Paul proclaims.

22. The gospel message clearly reveals that men stand in a state of condemnation (Rom. 3:9,23), cannot be delivered from the condemnation by works (Rom. 3:19-20), and must believe in Jesus Christ as God’s answer to man’s lost condition.  Rom. 3:21-22

23. Another part of the gospel message deals with the matter of the coming judgment, which Paul has clearly detailed here in chapter 2; part of that message includes the fact that God will not judge the world Himself, His Son will be the judge.

24. The final phrase of verse 16 indicates that God will conduct this judgment through the intermediate agent of Jesus Christ; the God/Man will be the one who judges every person.  Jn. 5:22,27; Acts 10:42, 17:31

2:17 But since you yourself bear the name “Jew” and rely upon the Law and boast about God,  {de, (cc) but, now—eiv (cs) hypothetical, 1st class cond. governs the next ten items--su, (npn-2s) emphatic--VIoudai/oj (ap-nm-s)--evponoma,zw (vipp--2s) 1X, to be called something, designated, named--kai, (cc)--evpanapau,omai (vipn--2s) 2X,m lit. to rest, to take rest; fig. to rely on, depend upon--no,moj (n-dm-s) takes dative of thing relied on; Mosaic Law--kai, (cc)--kauca,omai (vipn--2s) to take pride in something, to brag, to boast—evn (pd)--qeo,j (n-dm-s) takes the dative of thing boasted about}

2:18 and know His will and approve the things that are really valuable, since you have been instructed out of the Law,  {kai, (cc)--ginw,skw (vipa--2s) know, recognize, understand—to, qe,lhma (n-an-s) that which one wishes, wills, desires--kai, (cc)--dokima,zw (vipa--2s) to test, examine, to draw a conclusion, to approve–to, (danp+) the things--diafe,rw (vppaan-p) 13X, transitively, to carry through; intransitively, to differ, to make a distinction between what is different, to be more valuable, the things that really matter--kathce,w (vpppnm2s) 8X, lit. to sound down; to report, teach, instruct, passive; causal part.—evk (pg)--o` no,moj (n-gm-s) ablative of source}

Exposition vs. 17-18

1. This begins a new section that will continue through the rest of the chapter, and now makes the subject explicit, the one who had been the implicit object of Paul’s attack in the first 16 verses.

2. The first portion of the chapter has clearly set forth the realities of God’s coming judgment, when He will impartially evaluate every man and his works.

3. In the verses that now follow, Paul will make certain that the Jewish reader cannot evade the realities of his previous assertions about the coming righteous judgment simply because he is a Jew; he will be judged impartially as will his Gentile counterpart.

4. Since the Jews would have claimed that they possessed a higher status than the Gentiles by virtue of the covenant with Abraham and the possession of the Mosaic Law, Paul will demonstrate that their privileged status will not exempt them from that judgment.

5. It is also evident that this section returns to the style of the diatribe, as evidenced by the direct address to the opponent (you!), and the penetrating rhetorical questions found in verses 21-23.

6. One of the major uses of the diatribe was to accuse the opponent of not practicing what he preached; Paul questions whether a Jew that does not obey the Law has the real right to call himself a Jew, and he will later define true “Jewishness” in spiritual terms.

7. Many interpreters have noticed that the beginning of this argument seems to be composed of a lengthy anacoluthon (a rhetorical device in which the author breaks off the sentence without completing it), which runs from verses 17-20.

8. Although Paul does not complete the sentence grammatically, what follows in verses 21-24 does contain a conclusion that is certainly related to the flow of the argument.

9. The inferential questions Paul begins in verse 21 essentially forms the apodosis to verse 17-20 and deals with his indictment of the Jew for hearing but not doing the Law.

10. In verses 17-20 Paul details the advantages of the Jew, while verses 21-24 clearly state that in spite of these advantages, the Jews dishonor God by their behavior.

11. Verse 17 begins with a hypothetical conjunction eiv (ei—if), which introduces a first class condition in the Greek; the first class condition is assumed to be true, and in this case the Jews certainly believed it was true.

12. Paul lists five advantages that the Jew actually possessed (and boasted about), but none of which would ever exempt him from the judgment of God; in fact, the possession of these distinctives actually made him more culpable.

13. There is little doubt that the name Jew should be understood in terms of its etymology; the Hebrew term ydIWhy> (yehudiy—Jew), which is related to the Hebrew hd'Why> (yehudah—Judah, praised, object of praise).

14. It was originally applied to anyone from the region occupied by the descendents of Judah, but later came to be applied to anyone that was racially from the nation Israel.  IIKings 16:6; Neh. 1:2; Est. 2:5

15. This title pointed to the elevated status the nation and its people occupied in distinction to all the other nations and races on earth.

16. It should be understood here as meaning that you occupy/claim a high status as one that belongs to the covenant people of God.

17. The second advantage that the Jew possessed, and one on which he placed great emphasis, was that of the possession of the Mosaic Law.

18. There is little doubt that the Mosaic Law was important, that the Jew was correct in assigning it a high place, and that he was right to rely on it as the revelation of God’s standards.  Rom. 7:12

19. However, much like the point Micah makes in the Old Testament, Paul is likely suggesting that the Jews relied on the Law in the sense that the mere possession of it would exempt them from God’s judgment.  Mic. 3:11

20. The third privilege about boasting in God is certainly not to be viewed in a negative sense, since there are biblical and extra-biblical examples of boasting about God.  Ps. 20:7, 34:2, 44:8; Jer. 9:24

21. However, there is a sense in which the Jews boasted about God and their favored status with God in a way that did not actually correspond with reality.

22. The fourth assertion in verse 18 continues the conditional clause from the previous verse, which is presumed to be true, and deals with the fact that the Jews claimed to recognize the will of God in a way their Gentile counterparts did not.

23. Any Jew that had been instructed from his youth (most were) had some obvious understanding of what one should do or should not do in a given situation; however, what is evident by the time of Christ is that they were focused on external obedience and not the inner spirit of the Law.  Matt. 23:25-28

24. The fifth thing that was characteristic of the Jewish mentality was his level of discernment, the ability to distinguish between things that differed.

25. The verb dokima,zw (dokimazo) first means to make a critical examination of something in order to determine if it met certain standards; it was used of testing metals to see if they were genuine or not.

26. It then meant to recognize that something was genuine after it was examined; to approve of what had been examined.

27. The articular participle that follows, which is translated as the things that are essential may be understood in two ways.

a. The first understands the verb diafe,rw (diaphero) to refer to things that are not alike, things that are dissimilar or different; the Jew could distinguish between contrasting concepts.

b. The second understands the same verb to have the nuance of that which is worth more than something else, that which is superior to something else; the Jew could then identify those things that were morally superior.  Matt. 23:23

28. The second sense is to be preferred here, since the Jews very much congratulated themselves on their moral superiority to their pagan, Gentile counterparts.

29. The participle that follows being instructed should be taken in a causal sense and should be understood as the basis for the previous two advantages; the reason that the Jews had the knowledge and discernment they had was based on their previous instruction in the Mosaic Law.

30. The verb Paul uses for their instruction is kathce,w (katecheo), which literally means to sound down; it is the term from which the English term catechism is derived.

31. Since the participle has the sense of habitual instruction, it expresses the fact that the Jews were not only instructed in the Torah from the earliest days in the home, but continued their formal instruction in the synagogue. 

32. These five advantages that Paul cites are actually to be understood as real advantages, relating to their presumed status before God; Moo points out that every item in verses 17-20 is paralleled in Jewish literature of that time.

33. The Jewish conviction was that Judaism was the one true religion that was destined to become the universal religion; this was a unique view, and other religions of history did not have such lofty aspirations.

34. That view explains why the Jew viewed himself as he did and why he regularly expounded on the folly of sin and idolatry and the vices of the pagan societies around them.

2:19 and you have convinced yourself that you are a guide to the blind, a light to those who are in darkness,  {te, (cc) and so, continuing, as a result--pei,qw (vira--2s) to persuade, to convince--seautou/ (npam2s) reflexive, yourself; accus. gen. refer. with eimi--eivmi, (vnpa) lit. to be, indirect discourse “that you are”; the direct statement would be I am a guide..--o`dhgo,j (n-am-s) 5X, one who leads the way, a guide--tuflo,j (ap-gm-p) objective gen. blind ones--fw/j (n-an-s) continues thought of what the Jew had convinced himself of--o` (dgmp+) the ones being—evn (pd) in--sko,toj (n-dn-s) darkness}

2:20 a corrector of the foolish, a teacher of the immature, having in the Law the embodiment of knowledge and of the truth,  {paideuth,j (n-am-s) 2X, one who instructs or teaches by means of correction and discipline--a;frwn (ap-gm-p) 11X, one who demonstrates a lack of prudence and good judgment, foolish; objective gen.--dida,skaloj (n-am-s) a teacher--nh,pioj (ap-gm-p) an infant, a young child, here figuratively for the inexperience or immature--e;cw (vppaam2s) having, causal, since you have--h` mo,rfwsij (n-af-s) 2Xm, the outward form that contains the essential features of something, the full content--h` gnw/sij (n-gf-s) knowledge; genitive of content--kai, (cc)--h` avlh,qeia (n-gf-s) the truth; genitive of content—evn (pd) in--o` no,moj (n-dm-s) the law, the Mosaic Law}
Exposition vs. 19-20

1. Although Paul does not assert that the Jews were wrong to claim the privileges they claimed in the previous verses, he will point out that these advantages do not exempt them from the same impartial judgment that the Gentiles would receive.

2. He now moves on from the intrinsic advantages that the Jews possessed to deal with the matter of how they related to the Gentiles, to whom they were to be a witness.

3. One should recognize that it was precisely because of the five previous advantages that the Jews have the four prerogatives that are found in these two verses.

4. There was sufficient Old Testament teaching for the Jews to understand that their unique position before God, which involved unique privileges, resulted in some responsibility toward those that were not so favored.

a. The Abrahamic covenant contains an implicit idea that the blessings God promised were not limited to Abraham but would extend to all the families of the earth.  Gen. 12:1-3

b. There are additional passages that certainly suggested that the Jews were to have a ministry that involved teaching the Gentiles the truths of God’s plan.  Isa. 42:6-7, 49:6; Lk. 2:32; Acts 13:47

5. It should be evident that the responsibility to teach others was contingent upon his covenant relationship to the Lord and his possession of the Mosaic Law.

6. The Jews did not engage in this ministry in an aggressive sense that involved sending out Jewish missionaries; rather, they settled in the various cities of the world and lived alongside their Gentile counterparts.

7. Their primary religious influence was found in the synagogues they established, which arose during the time of the Babylonian captivity and continue to this very day.

8. Their services were open to all that desired to attend and focused on the doctrines that had been revealed in the Old Testament, which included the covenants, the Mosaic Law, the final judgment, and the world to come.

9. The goal was to convert the Gentile from his pagan religion to the true religion, which would result in the convert becoming naturalized into the Jewish commonwealth, sharing the same rights and privileges of the Jews.

10. It is precisely this type of ministry to which Paul alludes in these verses, using two figurative expressions in verse 19, and the literal acts of teaching in verse 20.

11. While the conjunction eiv (ei—if, since) found in verse 17 is not repeated, it governs what follows and indicates that these are part of the privileges that the Jew rightly believed were his.

12. The Greek particle te, (te) is used to denote a close relationship between what was just stated and what follows; it has the force of likewise you are confident…
13. Paul uses a perfect active indicative of the verb pei,qw (peitho) to expose the inner conviction that the Jews had with regard to their position and status before the Gentiles.

14. In the active voice (as here) the verb means to persuade someone of something and it takes the accusative of the one persuaded.

15. In this case, it is followed by the accusative pronoun seautou/ (seautou—yourself), which indicates that the Jew has persuaded himself of this fact; the perfect tense indicates that one has been persuaded in the past and is now settled in his conviction.

16. When one comes to the point of a settled conclusion, it is not too far removed from the idea of having complete confidence in something; this is the basis for the New American Standard translation.  Rom. 8:38; IICor. 10:7

17. Paul explains the content of what the Jew has convinced himself by using four figures that elaborate on how the Jewish physician works to “cure” the Gentile patient.

18. His four beliefs are introduced by the infinitive eivmi, (eimi—to be), which should be classified as an infinitive of indirect discourse; the four direct statements are:

a. I am a guide to the blind.

b. I am a light to those in darkness.

c. I am an instructor of the ignorant.

d. I am a teacher of the immature.

19. The Jew had the confidence that he was a guide of the blind; the noun o`dhgo,j (hodegos) referred to one that acted as a guide, one who led the way to a desired destination.

20. It is used figuratively to denote one who acted as an instructor of the ignorant or inexperienced; however, the reality was that the Jews were lacking orientation to God’s truth, and were unable to actually lead others in spite of their confidence.  Matt. 15:14

21. The reality of physical blindness (being unable to perceive physical realities) forms the basis for the reality of spiritual blindness (being unable to perceive spiritual realities); the Jews claimed to be able to lead others to true spiritual reality.

22. His second claim was to be a light to those in darkness, with darkness being understood as a lack of the mental and spiritual comprehension one needed to know God and to function honorably before Him.  Job 12:24-25

23. The Jew claimed to be able to provide the illumination that would allow his Gentile patient to see; thus, allowing him the insight and Divine viewpoint he needed in order to properly live his life.

24. The final two items deal with the literal realities that the two previous only addressed in a figurative way; however, additional nuances are added regarding the Jewish perception of the Gentile student.

25. The third claim was that he could provide the necessary instruction and discipline to those that were senseless, foolish, and who lacked good judgment by virtue of their youth and inexperience.

26. The Greek noun Paul uses is paideuth,j (paideutes), which denoted an instructor or teacher, but with emphasis on the discipline and correction necessary to admonish the inexperienced pupil.

27. The objective genitive of a;frwn (aphron) deals with those that lack good judgment or prudence; in this case, this lack is not because of negative volition but because of a lack of exposure to that which could make one wise.

28. The fourth assertion was similar (some see it as almost synonymous with the third), but the noun dida,skaloj (didaskalos—teacher) generally refers to one teaching in a more formal or organized way.

29. The objective genitive of nh,pioj (nepios) is used in a figurative sense to denote those that are young, those that need basic spiritual instruction as opposed to the more advanced or mature.

30. This term was used by Jews to refer to those people that were entering Judaism from a Gentile background; they were viewed as children that must be taught.

31. The conclusion of verse 20 is introduced by the participle of the verb e;cw (echo—having), which should be understood in a causal sense; it was because they had the Law that they believed the four things in these two verses.

32. Paul states that the Mosaic Law was a very real embodiment of the moral values comprised of knowledge and truth.

33. The Greek terms gnw/sij (gnosis—knowledge) and avlh,qeia (aletheia—truth) are important words in that they convey the object of mankind’s higher aspirations; Cranfield indicates that these two items were specifically the goals of philosophy and religion.

34. Thus, to have the knowledge and truth embodied in a written document in a form that was clear and comprehensible was an immense privilege.

35. The word translated embodiment is the noun mo,rfwsij (morphosis), which indicates that the outward form of the law actually contained the essential features of knowledge and truth.
36. Thus, when properly understood, the Mosaic Law could provide a man with the knowledge and truth he needed in order to orient to God and His plan.

37. It should be recognized that Paul does not indicate in any way that these advantages were not real and that the Jewish view regarding evangelizing others was not actually to be their function.

38. Rather, one should understand that the Jew possessed the advantages ascribed to him, and self-confidently assumed the role of rabbi to the Gentiles.

39. The problem is that their confidence was misplaced; their advantages, which were real and were related to possession of the Mosaic Law, would actually work against them since it elevated their level of culpability before the Lord.

2:21 you, therefore, who teach another, do you not teach yourself? You who preach that one shall not steal, do you steal?  {ou=n (ch) thererfore--o` dida,skw (vppavm2s) you who are teaching-- e[teroj (ap-am-s) another, someone else--seautou/ (npam2s) yourself—ouv (qn) not--dida,skw (vipa--2s) are you teaching, do you teach--o` khru,ssw (vppavm2s) you who proclaim--mh, (qn) not--kle,ptw (vnpa) indirect discourse, do not steal--kle,ptw (vipa--2s) are you stealing, do you steal?}

2:22 You who say that one should not commit adultery, do you commit adultery? You who abhor idols, do you rob temples?  {o` le,gw (vppavm2s) you who say--mh, (qn) not--moiceu,w (vnpa) indir. disc. do not commit adultery--moiceu,w (vipa--2s) do you?--o` bdelu,ssomai (vppnvm2s) 2X, to abhor or detest something, to loathe—to, ei;dwlon (n-an-p) 11X, an image, a representation of a god, an idol-- i`erosule,w (vipa--2s) 1X, to commit sacrilege, to rob or plunder a temple}

2:23 You who boast in the Law, through the side-stepping of the Law, do you dishonor God?  {o[j (aprnm2s) who—evn (pd) in--no,moj (n-dm-s) law, the Mosaic Law--kauca,omai (vipn--2s) to brag or boast about the Law--dia, (pg) intermediate agency--h` para,basij (n-gf-s) 7X, lit. to step alongside, to side-step, to transgress--o` no,moj (n-gm-s) obj.gen. the Mosaic Law--o` qeo,j (n-am-s) God, emphasis-- avtima,zw (vipa--2s) 7X, to not show honor or respect, to treat shamefully}

2:24 For "THE NAME OF GOD IS BLASPHEMED AMONG THE GENTILES BECAUSE OF YOU," just as it is written.  {ga,r (cs) for, because—to, o;noma (n-nn-s) the name--o` qeo,j (n-gm-s) of God, His reputation--dia, (pa) on account of--su, (npa-2p) you all--blasfhme,w (vipp--3s) habitual present, to speak in a way that disrespects, demeans, slanders, or reviles—evn (pd) in, among—to, e;qnoj (n-dn-p) the Gentiles--kaqw,j (cs) even as--gra,fw (virp--3s) it stands written}

Exposition vs. 21-24

1. It must be understood that the interpretation of these four verses is contingent upon the understanding that the previous four verses comprised the protasis (the if clause), with the apodosis being introduced here by the inferential conjunction ou=n (oun—therefore).

2. What follows in these verses has created some considerable controversy since some view what is contained here as gross exaggeration, a strong form of propaganda that is designed to denigrate the Jewish people.

3. Others accuse Paul of misrepresenting the facts by suggesting that the exceptions to the rule were representatives of Judaism as a whole.

4. These types of objections rest on the fact that some interpreters believe that Paul is saying that all Jews were guilty of the vices he mentions; however, it is exceedingly unlikely that Paul ever did such things himself, or that he knew many Jews that did.

5. However, these interpreters have overlooked the fact that Paul uses strong rhetorical language to drive home his point that the Jewish moralizers (a small subset of all Jews) did not actually keep the very Mosaic Law on which they relied so heavily.

6. Thus, to conclude that every Jew was guilty of every sin in this list is not only a mistake, it fails to recognize the purpose of Paul and the manner in which he accomplishes his purpose.

7. Like any good rhetorical speaker, Paul uses especially shocking and blatant examples of Jewish failure in order to arrest the attention of his audience just as he did in the previous chapter when he led with the shocking Gentile failures related to homosexuality. 

8. The point here is not that all Jews commit all these sins; rather, the point is that these types of sins represent the contradiction between what Jewish moralizers claimed and what some of those exponents of Judaism actually did.

9. Another factor that critics often seem to overlook is that these same types of indictments are found in the Rabbinic teachings, which were not organized until later but which were likely current in Paul’s day.

10. Verses 21-22 are comprised of four sentences that may be understood as declarative assertions or as rhetorical questions that are designed to accuse the opponent.

11. The second is more likely and is very consistent with the diatribe form, which often used such rhetorical devices to accuse the opponent of not practicing what he preached.

12. Given the immediate previous context, in which Paul essentially acknowledged the Jewish position as teachers of the Gentiles, the first question is the most general, and is divided into specific examples in the three questions that follow in verses 21-22.

13. All the questions suggest that Paul has already concluded that the Jewish moralizer does not in fact always practice the very things that he enjoins on others but is guilty of violating their own teaching.

14. The general gives way to the specific, and the first two items are easily understood as representing violations of the eighth commandment (you shall not steal) and the seventh (you shall not commit adultery).  Ex. 20:15,14

15. Although some interpreters want to make the matter of adultery figurative rather than literal, there is every reason to believe that literal sexual immorality is in view since literal stealing is in view in the first example.

16. The third item the moralist demonstrated was a reflection of the Mosaic Law since it should naturally be the mental attitude of one that accepted the second and third commandments.  Ex. 20:4

17. The participle Paul uses is the verb bdelu,ssomai (bdelussomai), which is derived from a root that means to stink; the verb means to turn oneself away from something on account of the stench, and is translated as abhor, detest, or consider abominable.

18. Although the Jews prided themselves on their monotheistic belief, and by this time had rejected the practice of the overt forms of idolatry, Paul’s question really focuses on the matter of greed rather than idol worship.

19. Rather, he asks about their activity with regard to pagan temples; the verb i`erosule,w (hierosuleo) first meant to commit sacrilegious acts against a shrine, to engage in activities that defiled a temple.

20. However, it also included such things as removing sacred property from a temple and vandalizing or plundering their shrines (for the precious metals).

21. While some have stated that there is no evidence that the Jews ever did this, the comment by the clerk in Ephesus would suggest that such actions were not unheard of and apparently not beneath the Jews.  Acts 19:37

22. Again, because of the unusual nature of this charge some want to interpret this either non-literally, or they seek to apply it to the Temple in Jerusalem (i.e. not paying the Temple tax).

23. However, the very clear context has to do with pagan idols and not with the Temple in Jerusalem or the worship conducted there.

24. Cranfield cites the work of Strack and Billerbeck, which provides extra-biblical examples in Jewish writings that condemned the Jews for engaging in the very types of activities that Paul lists here.

25. It must be stated again that Paul is not concerned so much about the fact that these things were done by what was likely a small minority of Jewish moralizers, but was concerned about the hypocrisy of doing that which they instructed others to avoid.

26. His point in using these extreme examples (four of the Ten Commandments) is to indict the Jews generally for the hypocrisy that is manifested by the clear difference between their claims and their conduct.

27. Verse 23 may likewise be taken as a statement (most likely) or a question, but the force is concessive; in spite of the fact that they may brag about the Mosaic Law (its antiquity, its perfection, the fact that it was given to Israel only), they dishonor God by their transgression of the Law.

28. The Greek noun para,basij (parabasis—breaking) is a compound that literally means to step by the side of, to side step, or to overstep; when used of laws, it means to break, disregard, or transgress.

29. This makes it very plain that it is not mere possession, understanding, or the ability to articulate the Law that matters, what matters is obedience to it; the point is made that practice, not profession, is what God deems important.

30. In verse 24, Paul appeals to the Old Testament to document the fact that Jewish disobedience that brought disrepute on God was certainly not a new matter.

31. The passage Paul cites is found in Isaiah, but some want to connect it to a passage in Ezekiel since they believe that there is a closer conceptual parallel.  Isa. 52:5; Ezek. 36:20

32. The passage in Isaiah is one that deals with Israel in captivity and the fact that their captors slandered God because in their view He had demonstrated Himself to be powerless to protect Israel.

33. However, as any student of the Bible should know, Israel was not delivered into captivity because of any lack of power on God’s part but because of rampant sinfulness that brought the discipline of God on the nation.
34. Thus, Paul likewise asserts that the vices of the Jews have given the Gentiles cause to speak evil of God; the idea is that their behavior must be a reflection of the views of their God.

35. What Paul has been attributing to the single moralistic Jewish teacher is now broadened to a plural in the quote from Isaiah.

36. If there was not a significant amount of truth to Paul’s allegations, there is little doubt that any opponent would accuse him of being stupid and illogical.

37. Dodd suggests that there is some bitterness expressed in Paul’s accusations since he encountered this type of blasphemy around the Roman world, and was disgusted by the activities of the leading exponents of Judaism.

2:25 For on the one hand, circumcision is of value if you practice the Law; on the other hand, if you are a transgressor of the Law, your circumcision has become uncircumcision.  {ga,r (cs) for--me,n (cs) on the one hand--peritomh, (n-nf-s) lit. a cutting around, circumcision--wvfele,w (vipa--3s) to assist someone, to be useful or advantageous, to be profitable--eva,n (cs) 3rd class condition, if--pra,ssw (vspa--2s) you practice--no,moj (n-am-s) the Law--de, (ch) but on the other hand--eva,n (cs) 3rd class condition, if-- eivmi,@vspa--2s eivmi, (vspa--2s) you singular are--paraba,thj (n-nm-s) 5X, one who side steps, one who violates or transgresses--no,moj (n-gm-s) objective gen. the Law--h` peritomh, (n-nf-s) the circumcision--su, (npg-2s) possessive gen.--gi,nomai (vira--3s) has become and still is--avkrobusti,a (n-nf-s) lit. the foreskin, abstractly, those that have a foreskin, the uncircumcised}

Exposition vs. 25

1. Paul has indicted the moralizing Jew for his failure to keep the Law so he now turns to the other critical distinctive the Jew enjoyed--the ritual of circumcision.

2. For the Jews, this rite truly distinguished them from the nations; it was a ritual that antedated the Mosaic Law, and was “proof” of the Jews’ acceptance by God.

3. Paul has already argued that the possession and articulation of the Mosaic Law would not shield the Jew from God’s righteous judgment; it is not having the Law that matters but doing the Law that matters.

4. Circumcision, like the Law, was a sign of the privileged position that the Jew occupied as a member of God’s chosen people; all Jews believed they participated in the covenant that God made with Abraham by virtue of this practice.

5. In fact, the prevailing Jewish view was reflected in the Rabbinic teaching that indicated circumcision was so important to God that all who were circumcised were promised a part in the world to come; further, the rabbis taught that God assured Abraham that no circumcised Jew would descend to Gehenna (Hell).
  Cf. Isa. 5:14

6. The Jewish view was that God would not treat the circumcised Jew in the same as the uncircumcised Gentiles since the rite of circumcision marked the individual as belonging to God’s chosen people, those who inherited the Abrahamic promises.  Gen. 17:9-14

7. As with the possession of the Mosaic Law, Paul now asserts that circumcision is only profitable when one is a doer of the Law; circumcision will not exempt one from the righteous judgment of God any more than possession of the Mosaic Law will.

8. Paul indicates that the ritual of circumcision is only of value if one practices the Mosaic Law; the third class condition leaves the matter undetermined.

9. Although interpreters have debated about whether Paul is requiring perfect obedience to every demand of the Mosaic Law or if he is describing one that is obedient based on faith in God, either view misses the point of what Paul is saying.

10. As it has been throughout this section, the emphasis is on the works that God requires if one is to receive a favorable judgment from Him and be admitted to His kingdom in the age to come.

11. Although the Jews relied on circumcision to protect them from God’s wrath and provide this favorable judgment, Paul clearly indicates that circumcision will not provide what was desired.

12. The second part of the verse begins with another third class condition, which indicates that perhaps one breaks the Mosaic Law, and perhaps he does not.

13. If he does, Paul states that his circumcision has become uncircumcision; the perfect tense of the verb gi,nomai (ginomai—to become) indicates that it not only has become uncircumcision, but that it remains uncircumcision.

14. For one to be uncircumcised indicated that he was a Gentile, outside the covenants, outside the commonwealth of Israel, would judged by God, and would ultimately have no part in the age to come.

15. The Jewish view of Paul’s day was generally that once one was part of the covenant people he must completely renounce the covenant, “throw off the yoke”, in order to be excluded from the world to come.

16. The Jews believed that God had made provision in the Mosaic Law for atonement and forgiveness; so as long as one desired to remain within the framework of the covenant, he could be assured of forgiveness.

17. However, Paul makes that assertion that breaking the Law is sufficient grounds for God treating the Jew in the same way the Jew believed He was going to treat the pagan Gentile.

18. Paul states here what the writings of Judaism confirm; Judaism requires the fulfillment of the Law, and a man is only pleasing to God when he is obedient.

19. Therefore, the reality physical circumcision (as a religious practice) becomes of no value if one breaks the Law; the Jewish transgressor is no better off than the Gentile transgressor.

2:26 So if the uncircumcised man keeps the requirements of the Law, will not his uncircumcision be regarded as circumcision?  {eva,n (cs) if, 3rd class cond.--ou=n (ch) inferential, therefore--h`                avkrobusti,a (n-nf-s) the uncircumcised--fula,ssw (vspa--3s) to keep, watch, guard; to observe or obey a command—to, dikai,wma (n-an-p) rules or regulations that are righteous--o` no,moj (n-gm-s) partitive, which are contained in the Law—ouv (qt) will not?--h` avkrobusti,a (n-nf-s) the uncircumcision--auvto,j (npgm3s) of him, the man in view--logi,zomai (vifn--3s) to determine, to calculate, to reckon or consider—eivj (pa) lit. into, for--peritomh, (n-af-s) circumcision}
2:27 And he who is naturally uncircumcised, if he keeps the Law, will he not judge you who though having the letter of the Law and circumcision are a transgressor of the Law?  {kai, (cc)--h` avkrobusti,a (n-nf-s) the uncircumcised—evk (pg) from--fu,sij (n-gf-s) lit. from nature, naturally, “physically”--o` no,moj (n-am-s) the Mosaic Law--tele,w (vppanf-s) conditional use of participle, if he completes the Law, fulfills or keeps it--kri,nw (vifa--3s) he will judge--su, (npa-2s) you--o` paraba,thj (n-am-s) 5X, one who stands beside, side step, transgressor--no,moj (n-gm-s) objective gen.--dia, (pg) normally denotes intermediate agency--gra,mma (n-gn-s) 14X, lit. a letter in the alphabet, a set of letters, a document or writing--kai, (cc) and--peritomh, (n-gf-s) circumcision}

Exposition vs. 26-27

1. Paul now draws a conclusion based on what he has just stated in verse 25, which relates to the matter of keeping the Law and the Gentiles.

2. In verse 25, Paul made the argument that ritual without righteous reality is of no value; in verse 26 he will make the point the righteous reality is still reality, even apart from ritual.

3. Verse 25 has just presented the case of the Jew who is regarded a Gentile by virtue of his disobedience to the Mosaic Law; now Paul presents the opposite case, a Gentile who becomes regarded as a Jew.

4. The noun avkrobusti,a (akrobustia) is used in two ways in the Bible; it can refer to the state of being uncircumcised or to the community of those that were uncircumcised.

5. In this case, it is referring to an individual Gentile (the New American Standard supplies man to make this evident), who keeps/watches/guards God’s righteous requirements.

6. The verse is introduced by a third class condition, which indicates that it is a matter of uncertainty; however, if there was a Gentile that kept the Law is Paul’s idea.

7. While interpreters keep missing the point of this and suggest that this refers to Gentile Christians, Paul is still merely discussing what it takes to please God and receive a favorable judgment from Him in the end.  Rom. 2:9-10,13

8. He strongly makes his point that when God judges people, the issue will not be their racial heritage, their possession of the Law, their obedience to the rite of circumcision, or anything else; God’s judgment will be based on works of obedience.

9. This conditional clause does not address the matter of whether or not there are any Gentiles that actually meet this requirement but Paul’s argument at least allows for that possibility that there might be one who does.

10. However, that is a possibility that he will quickly disavow; Paul did not believe that there were Gentiles that perfectly fulfilled the Law and would be granted salvation for so doing.  Rom. 3:9,20

11. The verb fula,ssw (phulasso—keep, watch, guard) is found often in the Greek translation of the book of Deuteronomy to denote the idea of doing the Law.  Deut. 4:40, 6:2, 17:19, 28:45

12. The phrase is to be taken as one among several that Paul used to refer to the matter of obedience to the Law.

a. He uses the simple verb poie,w (poieo—to make, to do) with the Law.  Rom. 2:14; Gal. 5:3

b. He uses the cognate noun poihth,j (poietes—a doer) with Law.  Rom. 2:13

c. He uses the verb fula,ssw (phulasso—to keep, to guard, to watch).  Rom. 2:26

d. He uses the verb pra,ssw (prasso—to practice).  Rom. 2:25,26

e. He uses the verb tele,w (teleo—to complete, to finish, to see through to the end) with the Law.  Rom. 2:27

13. While each of these phrases has its own particular nuance, each focuses on the matter of the individual and how he relates to the Law of God; thus, these phrases are largely recognized as being synonymous.

14. That Paul is dealing with the moral aspects of the Mosaic Law and not the ritual aspects is made plain by the use of the noun dikai,wma (dikaioma), which denotes a regulation or command that relates to the matter of righteous action.

15. Another point that becomes evident in Paul’s diatribe is that the Gentiles did not have to be circumcised in order to be obedient to the Law; 

16. This point has already proven to be a bone of contention with the Judaizers, who insisted that Gentiles could not be saved apart from the Mosaic Law and circumcision.  Acts 15:1,5

17. Paul closes verse 26 with the rhetorical question that essentially erases the distinction between righteous Jews and righteous Gentiles.

18. Although Paul does not provide a discreet subject for the verb logi,zomai (logizomai—to impute, reckon, consider), it is clear from context that God is the one making the determination.

19. After all, it is His future righteous judgment that has been the subject since it was first introduced earlier in this chapter.  Rom. 2:5

20. Paul states that if there is an uncircumcised Gentile that fulfilled the righteous requirements of God that God will render a positive judgment on his behalf.

21. The sense of regarding his uncircumcision to be circumcision has the force of treating the Gentile as one of the covenant people, one accepted by God.

22. Many have observed that verse 26 may be understood as a continuation of the question or as a direct statement since the Greek will bear either construction; if one is to take it as a question, the participle of tele,w (teleo—to complete, “keeps”) must be taken in a conditional sense.

23. The one new feature found in verse 27 is that the Gentile is described as being uncircumcised by nature (NAS “physically”); this simply asserts that the Gentiles remained uncircumcised as part of their natural or cultural heritage.

24. The phrase keeps the Law employs the verb tele,w (teleo), which focuses on the matter of seeing something through to the end; it emphasizes the matter of obedience to the Law.

25. Paul goes on in verse 27 to deal with the matter of the righteous and the belief that they would judge the wicked in the end; while this was a widespread belief among the Jews, they naturally believed that they were the righteous that would judge the unrighteous Gentiles.

26. Paul continues his argument from verse 26 as he asserts the possibility that a righteous Gentile would be in a position to judge the unrighteous Jew.

27. This should not be understood to mean that anyone other than God will judge men, but rather that Gentile obedience to the Law will serve as a witness for the prosecution against the transgressing Jew.

28. It may also be understood as a form of hyperbole in the diatribe context to ridicule the foolishness of the Jew that is wrongly confident before God because he possesses the Law and circumcision.

29. Since God demands that men be in compliance with the righteous requirements of the Law, a man that is actually righteous must be acquitted while the man that transgresses the Law must be condemned.

30. Paul once again addresses the fact that the Jews had certain privileges related to the possession of the Mosaic Law and to circumcision as the seal of the Abrahamic covenant.

31. Paul introduces these advantages with the preposition dia, (dia), which is normally found with the genitive case (as it is here) to denote intermediate agency.  Col. 1:16,20

32. However, BDAG cites the fact that this construction can be used to denote attending or prevailing circumstances, which gives the construction a concessive force.  Rom. 4:11

33. The prepositional phrase beginning with dia, (dia) should then be understood in a concessive sense (although you have been given, or although you possess), denoting the attendant circumstances relating to the Mosaic Law and the ritual of circumcision.

34. Paul uses the Greek term gra,mma (gramma—letter) to refer to the concept of the written Law; it is not used in a pejorative way (as it is in other places), but in a neutral sense to refer to the external, written nature of the Law.

35. Again, Paul makes the point that failure to live up to the righteous standards of God voids any advantage that the Jew had by virtue of possessing the Mosaic Law or the ritual of circumcision; Jewish transgression of the Law must be met with the same condemnation as Gentile transgression.

2:28 For he is not a Jew who is one outwardly, nor is circumcision that which is outward in the flesh.  {ga,r (cs) explantory, causal—ouv (qn)--eivmi, (vipa--3s) he is not--VIoudai/oj (ap-nm-s) lit. Judean, here Jewish--o` (dnms) the one, he—evn (pd) in—to, fanero,j (ap-dn-s) used to refer to that which is overt, that which is evident, visible, that which is plainly seen, that which is outward--ouvde, (cc) and not, nor, neither--peritomh, (n-nf-s) supply is, circumcision--o` (dnfs) the circumcision—evn (pd)—to, fanero,j (ap-dn-s) in the overt, outward—evn (pd) in--sa,rx (n-df-s) in flesh, in the body} 

2:29 Rather, he is a Jew who is one inwardly; and circumcision is that which is of the heart, by the Spirit, not by the letter; and his praise is not from men, but from God.  {avlla, (ch) strong adversative--o` (dnms) the one—evn (pd) in—to, krupto,j (ap-dn-s) that which is concealed, hidden, secret, what is private--VIoudai/oj (ap-nm-s) supply is a Jew--kai, (cc)--peritomh, (n-nf-s) circumcision--kardi,a    (n-gf-s) of the heart; objective gen.—evn (pd) in, with, by--pneu/ma (n-dn-s) spirit—ouv (qn) not--gra,mma (n-dn-s) in, with, or by letter--o[j (aprgm-s) of whom; objective gen.--o` e;painoj (n-nm-s) 11X, the act of expressing admiration, praise, or approval—ouv (qn) not—evk (pg) from the source of--a;nqrwpoj (n-gm-p) of men, human--avlla, (ch) but, his praise is—evk (pg) from the source--o` qeo,j (n-gm-s) of the God}

Exposition vs. 28-29

1. These last two verses form the conclusion of Paul’s argument and explain why circumcision does not guarantee one salvation any more than a lack of circumcision excludes one from God’s plan.

2. These final two verses are designed to support and confirm that argument contained in verses 25-27, with the Old Testament providing the precedent for Paul’s assertions.

3. Verse 28 provides a justification for downgrading the Jew to the status of a Gentile as was seen in verse 25; verse 29 justifies the elevation of the Gentile to the status of a Jew as was seen in verses 26-27.

4. In these final two verses there is a negative statement (found in verse 28) followed by a positive statement (found in verse 29).

5. While the construction Paul uses is elliptical (omitting words that might make things clearer), the sense of what he says in not debatable; the clear emphasis is on that which is outward and visible as opposed to that which is internal and unseen.

6. The term outwardly is a Greek phrase that refers to what is in the public domain, what is evident, what is readily seen and understood.

7. His statement is clear; one is not a member of the covenant people of God simply because he is born a Jew racially and overtly looks the part; further, the real circumcision is not the outward removal of the flesh of the foreskin.

8. Paul is not suggesting that these outward tokens exhibited by the Jews are not real enough in themselves (they obviously are) since they are real, external, tangible, and visible.

9. Rather, he will go on to assert that the external forms that the Jews believed rendered one a member of God’s commonwealth in fact did no such thing.

10. The outward status of a person must have a corresponding inner reality if it is to be considered as having any real spiritual value.

11. Verse 29 begins with the strong adversative conjunction avlla, (alla—but), and can be translated as rather or on the contrary to express the strong distinction Paul is making.

12. Again, Paul uses an ellipsis but the sense is just as clear as it was in the previous verse; the sense is that the secret or inner Jew is the true Jew, and that the circumcision of the heart is the real circumcision.

13. The prepositional phrase that is translated by the New American Standard as inwardly denotes that which is not readily known, that which is hidden, secret, or private.

14. It is clearly designed to contrast with the previous term outwardly in verse 28; thus, it refers to the internal realities that are not visible or obvious to others.

15. The Jewish people were separated from the Gentiles by virtue of their practices mandated in the Mosaic Law and the fleshly ritual of circumcision, both of which were characterized by external observances.

16. If these things were all that differentiated one as a Jew then it should be evident that he was only a Jew externally; Paul goes on to state that the real Jew was the one marked by certain internal qualities.

17. Paul’s assertions are rooted strongly in the Old Testament, which often addressed the distinction between overt circumcision and the very real need for an internal circumcision.  Lev. 26:41; Deut. 10:16, 30:6; Jer. 4:4, 9:26; Ezek. 44:7,9

18. Although the Jews did acknowledge the need for the circumcised heart in the Old Testament and during the period of the second temple in Jerusalem, both spiritual and physical circumcision were considered essential.  

19. While it is not his point here, Paul moves well beyond his contemporaries as he asserts that the physical rite of circumcision is not essential at all; he rejects circumcision as having any value in terms of orientation or adjustment to God for the Jew or the Gentile.  Gal. 6:15

20. The qualifying phrase regarding the circumcision of the heart evn pneu,mati (en pneumati—in spirit, by the Spirit) has led to two differing understandings.

a. The first understands the phrase as a locative of sphere, which means that the circumcision is spiritual as opposed to fleshly.

b. The second takes the phrase as an instrumental of agency, which means that the Holy Spirit effects the circumcision.

21. Given the Paul follows that statement with the negative phrase not by letter, it seems best to understand it as a contrast between the internal circumcision the Spirit effects, versus the external circumcision the Law required.  Lev. 12:3

22. The final portion of verse 29 resumes the eschatological thought about the coming judgment of God, which will either result in judgment or blessing.

23. One very real indictment that Jesus leveled against the Jews of His day was their emphasis on gaining and maintaining the approbation of other men.  Matt. 6:1,16, 23:5; Jn. 5:44

24. In that regard, Paul now addresses what it is one must do if he is to fulfill the conditions demanded for a favorable judgment by God.  Rom. 2:7,10

25. It should be evident that if one obtains the approbation of God, the approbation of men does not really matter; conversely, if one does not gain the approbation of God, all the human approbation in the world means nothing.

26. The only way one can effectively live a life that is pleasing to God is to have a circumcised heart, that is to experience the inner transformation that is performed by the internal working of the Holy Spirit.

27. Thus, in these last two verses, Paul has radically redefined what it actually means to be a Jew; he has dramatically reinterpreted what it means to be a member of the people of God.

28. If one has not had a real encounter with the Living God, which results in the circumcision of the heart, all the external advantages, racial advantages, and legal advantages do not constitute one a true Jew.

29. In short, Paul has effectively undermined every superiority that the Jew felt that he had over his Gentile counterpart, and has asserted that God will accept the Gentiles in the same way as He accepts theJews.

30. Paul has effectively indicted the Jews and Gentiles, and the only solution he has provided is the inner circumcision of the heart by the Holy Spirit; this sets the stage for his solution, righteousness from God by means of faith in Christ.
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